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HAPPY 91st BIRTHDAY DEAR URSULA

Write to our Geburtstagskind:
************************

Frau Ursula Haverbeck
JVA Bielefeld-Brackwede
Umlostraße 100
D - 33649 Bielefeld
Germany
************************

Oft schien die Wahrheit in der Welt verloren,
von ekler Lüge hingestreckt –
doch immer wieder ward sie neu geboren
und immer wieder ward sie neu entdeckt.
Ob Glühend rot die Scheiterhaufen lohten,
ob ganze Völker man zu Kriege trieb,
Ob allen Qualen dunkler Kerker drohten –
die Wahrheit lebte und die Wahrheit blieb.
Noch liegt die Welt tief in der Lüge Banden,
Genarrt und blind von ihrem falschen Schein,
Doch einmal wird auch dieser Trug zuschanden –
Der Wahrheit Sieg wird Tod der Lüge sein.
Erich Limpach (1899-1965) Deutscher Dichter, Schriftsteller und Aphoristiker

__________________________________________________
1

GERMANS DO NOT HAVE TO REDEEM THEMSELVES
of matters World War Two because
THE NEED FOR ANY IMPOSED REDEMPTION IS BASED ON A LIE,
and
>>The HOLOCAUST-SHOAH story is HATRED and RACISM against GERMANS<<
Some basic facts – pressure to conform:
to date no one has proven the alleged murder weapon ever existed!
********
German philosopher Martin Heidegger spelled out a basic truth:
The Jews, with their marked gift for calculating, live, already for the longest time, according to
the principle of race, which is why they are resisting its consistent application with utmost
violence.

____________________________________________________

Do Jews think differently?
Why were so many of the people who changed our
world Jewish? The Talmud, says Norman Lebrecht,
5 October 2019, 9:00 AM

Sixteen years into a stop-go production saga, I got
a call from the director of The Song of Names with
a suggested script change. What, said François
Girard, if one of the two protagonists was perhaps,
er, not Jewish? My reply cannot be repeated. I was,
for a minute or so, completely speechless.
My novel, winner of a 2002 Whitbread Award, is
the story of two boys bonding in wartime London.
One is a refugee violinist from Poland, the other a
middle-class kid of average abilities. ‘I am genius,’
says Dovidl to Martin. ‘You are — a bit everything.’
Beyond bomb sites, their friendship is rooted in a
common heritage. The bond is savagely betrayed
when Dovidl vanishes. Martin spends the rest of his
life obsessively in pursuit.
To recast Martin as a non-Jew would, to my mind,
undermine the symbiosis and weaken Martin’s
desperate search. If they are two peas in a pod
they must surely be broadly similar. Reconnecting
tongue to brain, I argued for hours against
changing Martin’s faith identity. What the hell
difference does it make, I shouted, if he is Jewish
or not? Why would an audience empathise more
with Martin if he was not one of them? Is being
Jewish suddenly a no-go on a multiplex screen?
As I heard myself ranting, I knew that my case was
more emotional than rational, more about current
politics than fictional coherence. The script fix I
finally accepted can be seen when The Song of
Names premières at the London Film Festival on 6
October but the issue remains raw within me.

While the film was shooting last year in London,
Budapest and Treblinka, I was writing a book,
Genius and Anxiety, against a rising tide of antiSemitism. In Paris, a Holocaust survivor was found
tortured to death. Jewish men were beaten up on
the streets of Berlin and Warsaw. A synagogue was
machine-gunned in Pittsburgh. Attacks against
Jews rose 74 per cent in France, 57 per cent in the
US and 37 per cent in the UK. The British Labour
party became a haven for Jew-baiters. Some
friends talked of emigration. The oldest hatred was
back in our faces.
My book deals with a mystery that greater minds
than mine had failed to crack. It’s a simple
proposition: between the middle of the 19th and
20th centuries some three dozen men and women
changed the way we see the world. For no obvious
reason, half of them were Jews. Why is that?
Some of these remakers of our minds are so
famous they are known by surnames alone —
Marx, Freud, Einstein, Kafka, Trotsky, Disraeli,
Gershwin. Others were so anxious they went to
great efforts to
erase themselves
from history; one
actually went to
court to have his
name
removed
from an American
Jewish directory.
Nobel Prize winner
Karl Landsteiner in 1930. Image: Bettmann

Karl Landsteiner, his name was, and you may owe
him your life, as I do mine. Landsteiner is the man
who
made
surgical
operations
safe.
An
immunologist at the University of Vienna, he
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strayed outside his field in 1900 to ask why, after
successful surgery, many patients died of shock.
Might it have to do with blood transfusions?
Scientific wisdom at this point held that blood was
red and the same in all of us. Landsteiner took a
needle to everyone in his lab and stuck the smears
under a microscope. In no time at all he identified
three types of blood, A, B and O. His discovery was
howled down at a national convention of German
scientists, but a twenty-something Jewish surgeon
at New York’s Mount Sinai Hospital decided to apply
a Landsteiner test before operating on a valued
patient in November 1907 and, ever since, all of us
can face surgery with reasonable confidence.
The mystery is how Landsteiner saw what others
could not. The little we know of his thinking is
confined to a tiny German monograph and a 1930
Nobel prize citation. Landsteiner went on to isolate
the polio virus and to patent an early blood method
of identifying paternity. Although he was rigorously
wedded to western scientific method, I wondered
whether his brilliant shafts of insight might not
derive from a very different school of thought.
As a lifelong Talmud scholar, I was aware that the
medieval compendium of Jewish argumentation
teaches that blood varies from one part of the body
to another, cranial blood differing from abdominal.
Might this piece of folk wisdom, unfounded in any
empirical observation, have played a role in
Landsteiner’s
thought
process
giving
him
permission to dissent from scientific conformity?
And if so, could a common ancestral way of
thinking have freed Karl Marx or Benjamin Disraeli
or Sarah Bernhardt or Magnus Hirschfeld (we’ll
come to him) to change the world as we know it?
Consider Albert Einstein. No one to this day can
fathom how a Swiss government clerk of no prior
academic distinction managed to redefine, in four
papers written between March and June of 1905,
the nature of the universe, its potential to selfdestruct and the horizons of outer space. If
journalists asked Einstein to explain his theory of
relativity, he would tell a Talmudic joke: ‘When you
sit with a pretty girl for two hours it feels like a
minute; sit on a hot stove and it feels like eternity.’
Einstein, who had a boyhood phase of observing
Sabbath and eating kosher, saw the universe
through a prism of Davidic psalms, which he
quoted at the slightest impulse. He said he had a
moral duty to complete God’s work of creation, ‘to
draw His lines after Him’. Being Jewish, and Zionist,
was central to his science. To blur these convictions
(as many do) is to falsify the origins of modern
physics.
Einstein was a product of 2,000 years of exile,
persecution, ghettoisation and Talmudic immersion.
Liberated by Napoleon, Jews burst like corks from a
magnum with perspectives that were alternative,
innovative, often outrageous. In 1898 the Berlin

physician Magnus Hirschfeld submitted to the
Reichstag a petition calling for homosexual
equality, the first of its kind anywhere. The son of a
synagogue president, Hirschfeld developed theories
of sexual diversity that drove Sigmund Freud, his
early admirer, to apoplexy.
Freud himself applied Talmudic reasoning in
psychoanalysis. Six of the 13 statutory methods of
Talmudic exegesis can be found in Freud’s analytic
thinking. While Freud, an atheist, falsely claimed
ignorance of Judaism, an awareness of Talmud was
lodged in his unconscious. At the first meeting of
terrified psychoanalysts after the Nazis entered
Vienna in March 1938, Freud comforted them with
the Talmudic story of Rabbi Jochanan’s rescue of
Jerusalem’s sages from the murderous Romans.
Freud now cast himself in the role of this rabbi.
Beneath each genius of this fertile century lay an
undercurrent of anxiety. Franz Kafka, in The Trial,
foresaw the workings of Stalin’s great terror.
Trotsky, as early as 1923, railed against Soviet
anti-Semitism. Gershwin composed in what he
called a freygish mode, a Yiddish term for
questioning, self-doubt. The founders of Hollywood
were Jews in flight from Tsarist pogroms.
Casablanca, their most enduring movie, is a
parable of Jewish anxiety in a Californian desert;
the director, Michael Curtiz, was a Budapest
emigré. In the Mojave desert other Budapest Jews
tried to blow up the world.
Carmen, the most bankable opera of all time, is, in
my reading, not so much the story of a gypsy girl
as a covert portrait of the composer’s neurotic and
libidinous Jewish wife, Geneviève, who had a
second life as chief muse to Marcel Proust. In
Proust’s languorous search for lost time, he cites a
debt to a physicist cousin, the Nobel winner HenryLouis Bergson, who clashed with Einstein in a
celebrated disputation over the flexibility of time,
itself a Talmudic concept.
Three Jews changed the use of language. Heine
released German verse from Goethe’s corsets;
Proust introduced autumnal violins to the sound of
French and the vividly Jewish Leopold Bloom, in
James Joyce’s Ulysses, invested English dialogue
with new freedoms. In music, Arnold Schoenberg
overturned five centuries of Christian tonality,
replacing the diatonic scale with a revivifying 12note row. In the past half-century, Jews have found
a cure for polio, invented the contraceptive pill,
established their own state and started Facebook.
What I’m bringing to light is not a conspiracy of
Elders of Zion nor a ridiculous notion of Jewish
exceptionalism — Jews, said the chemist Chaim
Weizmann, ‘are just like everyone else, only more
so’ — but a way of thinking that has allowed Jews
to see the world from an oblique angle. Do Jews
think differently? The moment I asked that
question, there could be only one answer.
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As I reached the final chapters, anti-Semitism
intruded. Born in London after the second world
war, I have lived my life as a Jew without
hindrance, leaving work early on winter Fridays for
the Sabbath rest and never encountering ugly
prejudice. Now I heard anti-Semitism forming a
normal part of daily discourse, a mainstream
political party held hostage by haters, and friends
packing up for emigration.

The Song of Names can be seen at the London Film
Festival on 6 and 8 October. Genius and Anxiety is
published by Oneworld on 10 October.
* https://www.spectator.co.uk/2019/10/do-jews-thinkdifferently/

Remember Barbara Roche?

I don’t share their apocalyptic fear. Anti-Semitism
is a pendulum. I have to believe that my country
will swing back away from it (or it will cease to be
my country). My film The Song of Names recalls a
time when Britain gave shelter to Jews. That mercy
is not forgotten. This troubled time will pass. Some
dissenting Jew, somewhere, right now, is about to
change the way the world revolves.

___________________________________________________

Australian author misconstruing Holocaust
survivor's experience
By Mahnaz Angury, 23:00 AEDT, 5 October 2019

An Australian author is under fire for allegedly
misinterpreting the experiences of a Holocaust
survivor in her latest book.
George Kovach, the closest known relative of
Cecilia (Cilka) Klein, has condemned Heather
Morris' novel, Cilka's Journey, for its 'offensive'
portrayal of his late stepmother, who died in 2004.
Kovach claimed Klein would have been 'devastated'
over her characterisation as 'a drug pusher and a
sex slave'.
Australian author Heather Morris is under fire for
allegedly misinterpreting the experiences of a
Holocaust survivor in her latest book
'She was in the Holocaust, she was in Auschwitz,
she spent nine years in a gulag, and now to have
her reputation and her life dragged through the
mud, I just find that appalling. I am devastated. I
am angry and it's just very hurtful,' Mr Kovach
told The Weekend Australian.
This isn't the first time Morris has been faced with
such claims, her first book, The Tattooist of
Auschwitz, also received similar complaints.
The custodians of the Auschwitz concentration
camp found numerous historical inaccuracies within
the book, which was based on survivor Lali
Sokolov, but it still became an international bestseller, selling upwards of three million copies.
The custodians of the Auschwitz concentration
camp found numerous historical inaccuracies within
her first book, The Tattooist of Auschwitz, but it still
became an international best-seller, selling
upwards of three million copies
It was in that book that Cilka Klein made her first
appearance and readers reacted so well to the

character that Morris decided to centre the sequel
around her.
George Kovach said he was approached by Morris
for photographs after the book was completed after
which Kovach said Morris did not seem to know
much about the gulag.
The author also asked Kovach to contribute to an
afterword, an offer he declined.
Morris did not present Kovach with a manuscript
and instead read him some excerpts which also
mentioned his deceased father.
Cilka Klein made her first appearance in Morris' first
book and readers reacted so well to the character
that the author decided to centre the sequel around
her
'Her characterisation of my father was just offensive. He
sort of seemed like … a sneaky opportunist, and that
wasn't my father at all.'

Not long after, Kovach's lawyer sent a letter to
Morris' publication requesting mentions of her
father be removed from the book after which
specific sections were omitted.
But unfortunately, his stepmother's portrayal
remained unchanged.
The book was marketed as being based on a true
story and relied heavily on information Morris
claimed she learned from Klein's life including her
supposed liberation from Auschwitz.
'There's still people in Slovakia who knew my
stepmother, who loved my stepmother, and for
them to pick up this book that says it is a true
story, and then to read about this woman who
(supposedly) stole drugs in the gulag, who slept
with camp commandants, it's terrible.'
In the book, Morris mentioned that Klein had been
liberated by Russian forces and sentenced to
multiple years in a forced labour camp for sleeping
with the enemy but a letter to the Conference on
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Jewish
Material
Claims
Against
Germany
contradicted this information.
In the letter, Klein stated that she had been
liberated by US forces in May 1945 at the Neustatd
Glewe concentration camp and returned to Slovakia
the next month.
Another alleged misinformation mentioned by
Kovach's lawyer in a letter to St Martin's Press last
month included the suggestion that Klein stole
drugs from the gulag's hospital.
The book was marketed as being based on a true
story and relied heavily on Morris claimed she
learned from Klein's life including her liberation
from Auschwitz which was later proven to be false
'There's still people in Slovakia who knew my
stepmother, who loved my stepmother, and for
them to pick up this book that says it is a true
story, and then to read about this woman who
(supposedly) stole drugs in the gulag, who slept
with camp commandants, it's terrible,' he said.

Morris' publication released a statement on her
behalf where she defended the author's choice of
publishing the story, saying it brought to light the
sexual abuse women were subjected to in World
War 2.
'Cilka’s Journey is a work of fiction, and it is based
on the memories of survivors who knew Cilka at
the time these events are described, in particular,
Lali Sokolov, the Tattooist of Auschwitz, who
regarded Cilka as ''the bravest person'' he had ever
met. Heather Morris chose to tell Cilka’s story
because it highlights the sexual abuse that women
suffered during World War II and its aftermath,
abuse that has gone unacknowledged for too long,'
the statement read.
*https://www.dailymail.co.uk/news/article7540509/He
ather-Morris-accused-dragging-Holocaust-survivor-mudnew-book.html
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Holocaust survivor dragged through new hell: stepson
Fiona Harari,Writer, The Weekend
Australian Magazine, 12:00AM October 5,
2019, 35 Comments

Bestselling Australian author Heather
Morris has been accused of distorting the
memory of a Holocaust survivor by producing a book
“based on a heartbreaking true story” that misconstrues
her true experiences.
The closest known relative of Cecilia (Cilka) Klein, the
woman at the centre of Morris’s newest work, Cilka’s
Journey, claims his stepmother, who died in 2004, would
have been devastated at being cast as “a drug pusher
and a sex slave” in the book.
“This woman suffered so much in her life,” George
Kovach, a retired theatre producer, tells The Weekend
Australian “She was in the Holocaust, she was in
Auschwitz, she spent nine years in a gulag, and now to
have her reputation and her life dragged through the
mud, I just find that appalling. I am devastated. I am
angry and it’s just very hurtful.”

Morris’s first book, The Tattooist of Auschwitz, based
on the life of Melbourne Holocaust survivor Lali Sokolov,
was published early last year. Despite being the subject
of a major fact-finding report by the custodians of the
Auschwitz concentration camp, who were alarmed at the
extent of its historical inaccuracies, the book has become
an international bestseller with sales of more than three
million copies.
Cilka Klein featured in that book and Morris recently said
that reader interest in the young woman, who was just
16 when she was sent to the concentration camp, was so
strong that she decided to make her the central
character of a sequel.

Klein endured the war in Auschwitz and later, while still
in her teens, was sent to a
Russian hard labour camp for
close to a decade. On her
return
to
Slovakia,
she
married Ivan Kovac, who had
also spent years in a gulag.
The couple did not have
children.
Cecilia Klein/Kovac and Ivan
Kovac after their release from the gulag in the Soviet
Union (circa 1957).

Kovac, however, had been married when sent to the
gulag in 1948. He later urged his first wife, Helen, to
divorce him rather than face the risks of being associated
with a man deemed an enemy of the people. She and
their young son, George, escaped to the West and, at
Kovac’s urging, she later remarried.
George Kovach, who eventually moved to the US, was an
adult when he was able to meet his father again in 1967.
He tells The Weekend Australian that while he was Klein’s
closest living relative, he only spoke to Morris for the first
time in April this year when she visited him in California.
At that point Cilka’s Journey was all but finished and
Morris was seeking photographs. She also wanted Kovach to write an afterword endorsing the book — but
she did not show him the manuscript. Instead, Kovach
says, Morris read him excerpts and he subsequently
declined to be involved with the book, which at that point
also included references to his late father.
“After I met her (Morris) I realised that she didn’t know
much about the gulag,” he says, adding: “Her
characterisation of my father was just offensive. He sort
of seemed like … a sneaky opportunist, and that wasn’t
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my father at all.” His lawyers sent a letter to Morris’s
publishers demanding Ivan Kovac be removed from the
work. In the book, which was published on Tuesday,
Morris writes she omitted the name of Klein’s husband
“to protect the privacy of his descendants”.
But George Kovach is outraged that the same degree of
privacy was not afforded his stepmother. “That’s what I
find offensive. I am part of her family and she is part of
my family,” he says. “Cecilia did not want to talk about
her past to anyone. She opened up to me at the end but
she kept it a secret from pretty much everybody in
Slovakia that she knew … If I am devastated, she would
probably lock herself up in her room and never want to
come out again.”
The book is pitched as fiction and depicts Klein as a sex
slave in the concentration camp. It is marketed as being
based on a true story and includes a detailed description
of what Morris learned of Klein’s life. That includes the
liberation of Auschwitz by Russian forces, who later
sentenced Klein to years in a forced labour camp for
having “slept with the enemy”. The Weekend Australian
is not suggesting Morris engaged in any dishonest
conduct.
But documents obtained by this newspaper show Klein
was not liberated from Auschwitz. In a letter to the
Conference on Jewish Material Claims Against Germany,
in which she successfully sought reparations for her
wartime experiences, Klein states that she had been
liberated by US forces in May 1945 at the Neustatd
Glewe concentration camp — and that she had returned
to Slovakia in June 1945. When she arrived back in
Bardejov, says her stepson, she discovered that locals
had taken up residence in her old house. “They were
very angry that she had come back … They were worried
that they would have to give up her house.” They
accused her of spying and, as a result, he says, Klein
was sent to the gulag.
Kovach is concerned about other portrayals of his
stepmother. In a letter to St Martin’s Press last month,
his lawyer said that among many distortions, one of the
book’s most egregious was the fact Klein was depicted as
stealing drugs from the gulag’s hospital, when in reality
the hospital had very few drugs for its patients. “(Cilka)
had a reputation in Slovakia for incorruptibility. The idea
that she would steal drugs from desperate patients would
have devastated her,” Kovach said.
“There’s still people in Slovakia who knew my
stepmother, who loved my stepmother, and for them to
pick up this book that says it is a true story, and then to
read about this woman who (supposedly) stole drugs in
the gulag, who slept with camp commandants, it’s
terrible.”
Morris is overseas, so her publisher issued this statement
on her behalf:
“Cilka’s Journey is a work of fiction, and it is based on
the memories of survivors who knew Cilka at the time
these events are described, in particular, Lali Sokolov,
the Tattooist of Auschwitz, who regarded Cilka as ‘the
bravest person’ he had ever met. Heather Morris chose
to tell Cilka’s story because it highlights the sexual abuse
that women suffered during World War II and its
aftermath, abuse that has gone unacknowledged for too
long.”

Comments:
Marcus - It is important that a work of fiction should not be so
close to the events around the lives of real people who have
suffered terribly that they should see themselves in the work, or
their relatives, such that the pain is revisited. Let there be works
of fiction around the holocaust but let that not be at the risk of
bringing pain and confusion upon those who have suffered.
David - How about people stop "owning history". The book's
fiction, get over it.
Whilst no one would dispute the Holocaust was truly terrible
and my heart bleeds for those people caught up in it one way or
another we should all embrace the right of people to talk and
write about it without having been involved directly.
Even if we are stuck with people denying that it ever occurred or
saying it was grossly exaggerated.
The Holocaust was not EVIL... it was inhuman treatment plain
and simple by one group of people on another group(mainly by
men). It was very very terrible behaviour that's for sure....
Nobody forces someone to attend lectures by the Flat Earth
society or a holocaust denier. Just don't pay any attention... it's
simple. More important not to stifle free speech, provided it
doesn't advocate violence or incite race hatred etc.
Norman – David - Are you kidding me?
’Fiction ‘ that uses a real victim’s life in a false and defamatory
manner? If you mother or grandmother was involved would you
be so casual about this?
I am almost left speechless by your ‘reasoning’. It’s paralleluniverse stuff, seriously. And you also introduce the gender war
into it! Jeez! I could contest you on that, too, but not the time.
Suffice to say you need to re-assess, to put it mildly.
RA - The book should be withdrawn.
Roger - Whatever the truth was, and who would truly know, the
story of the Tattooist of Auschwitz by Heather Morris is an
absorbing story which describes well the horror of concentration
camps under the Germans in the 2nd World War. The horrors
should never be forgotten. Incidentally, Ms Morris is a New
Zealander by birth, not Australian.
Tony - And has not taken Australian citizenship
Andrew - Can’t we simply allow the dead their peace?
Forne - I have trouble getting my head round writing a novel
about The Holocaust especially about someone who is not here
to defend themselves. Not a book as a avid reader I will
purchase.
Katherine - (Edited) Please inform me, someone..didn't buy
the last book and won't buy this one, does Cecilia Klein have
any living relatives? That would seem to be relevant, given the
accusations...
Ross - Anti Semitisim at its worst!! This is like spitting on the
mass graves of all who perished in the gas chambers!!
Paul - So if it’s a work of fiction why use her name. It turns a
‘work of fiction’ into a work of gross defamation against the
dead. What a crummy world we live in
Russell – This article will increase interest and sales.
Forne - Not interest or sales for me there is moral principle
here that I would prefer to uphold but that is just me.

***
Fiona Harari is an award-winning journalist who has
worked in print and television. A Walkley freelance
journalist of the year and the author of two books, Fiona
returned to The Australian in 2019 after 14 year...
Read more
* https://www.theaustralian.com.au/inquirer/holocaustsurvivor-dragged-through-new-hell-stepson/newsstory/7e57288f74880cfc26217e7fb33eec0a
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Jessye Norman’s magnificent voice smashed racial barriers
*15 September 1945 +30 September 2019
Kenan Malik, https://www.theguardian.com/commentisfree/2019/oct/06/jessye-norman-magnficent-voicesmashed-racial-barriers

---------------------------------------------------------------------------------------------------------------------------------Many take advantage of Holocaust Remembrance
Day on January 27—the date of Auschwitz’s
emancipation—to sound off about whatever
constitutes the hot button of the moment.

The Ideology of Holocaust Inversion
Daryl McCann, 11th May 2014
On Sunday January 8, 2012, twentythree Australian educators gathered
in the seminar room on the ground
floor
of
Prima
King’s
Hotel,
Jerusalem,
and
commenced
a
seventeen-day
scholarship-funded
Holocaust studies program.
One of the Yad Vashem co-ordinators of the
“Teaching about the Shoah and Anti-Semitism”
course invited us to introduce ourselves and
explain why we were forgoing an Australian
summer to investigate the harrowing details of
genocide. Learning the importance of tolerance
seemed a priority for many of my compatriots. The
logic of this, I assumed, was that since intolerance
played a key role in bringing about the murder of
six million Jews, greater tolerance in society (and
in the classroom) creates a better environment for
people to co-exist harmoniously, thus diminishing
the likelihood of another Hitler-style genocide or,
at any rate, crimes of a related but lesser
magnitude.
For
an
instant
I
was
almost
persuaded—but not quite.
A recent article by Simon Critchley in the New York
Times, “The Dangers of Certainty: A Lesson from
Auschwitz”, attempts to make sense of the psychosis of
the Holocaust in terms of “intolerance”. Critchley’s piece
is a reflection on the confronting scene at the end of the
eleventh
episode
of
the
powerful
twelve-part
documentary The Ascent of Man (1973), in which Jacob
Bronowski plunges his hand into the ponds of
Auschwitz where the remains of over a million
murdered Jews, including members of his own
family, were flushed.
Bronowski cogently argues that the triumph of Nazi
dogma transformed Germany into a nation of “obedient
ghosts” and “tortured ghosts”.
Critchley, extrapolating from Bronowski’s thesis, warns
that Auschwitz “can repeat itself” unless “the play of
tolerance opposes the principle of monstrous certainty
that is endemic to fascism and, sadly, not just fascism
but all the various faces of fundamentalism”.
We can agree with Critchley that Auschwitz is an
outcome of Nazism, Nazism a form of fascism, fascism a
variety
of
fundamentalism,
fundamentalism
an
expression of some kind of absolutism, absolutism one of
the by-products of certainty and certainty often the
result of intolerance—but to equate “intolerance” with
Auschwitz? Please.
There is the problem of people not only misconstruing
the Holocaust, but also commandeering it for their own
disparate political agenda.

The real causal agents of the Holocaust, not to mention
the actual Holocaust victims, are sometimes overlooked
altogether. Baroness Catherine Ashton, vice-president of
the European Commission, failed to mention the word
Jews even once in her 2014 Holocaust Remembrance
Day statement, despite warning of the need to “keep
alive the memory of this tragedy” in order to prevent—
you guessed it—“any form of intolerance”. The lessons
from the Holocaust for modern-day Europe, in the
opinion of Ashton, are “the dangers of hate speech” and
the need to respect “diversity”. Nevertheless, the
Holocaust has little to do with Ashton’s latter-day leftist
bromides and everything to do with the industrial-scale
slaughter of millions of innocent people by eliminationist
anti-Semites. As the late Elie Wiesel affirmed: “The
Holocaust is not man’s inhumanity to man—the
Holocaust is man’s inhumanity to the Jews.”
One does not have to agree with Theodor Adorno’s
Frankfurt School neo-Marxian explanation for the
Holocaust to appreciate his famous admonishment: “The
premier demand upon all education is that Auschwitz not
happen
again.”
In
Education
after
Auschwitz
(posthumously published in 1973), Adorno argued that
the “monstrosity” or “anti-civilisation” of the Holocaust
cannot be disregarded as an “aberration of the course of
history” or a “superficial phenomenon” amid humanity’s
“great dynamic of progress”. The horror of the
extermination camps must be faced and understood. The
twenty-three Australian educators wintered in Jerusalem
because Hitler’s “fury against civilisation” still casts a
dark shadow over our life’s work, which is to fight on the
side of enlightenment against the forces of anticivilisation:
“Every debate about the ideals of education is
trivial and inconsequential compared to this single
ideal: never again Auschwitz.”
The expansive Yad Vashem memorial site is located on
Mount Herzl in Jerusalem. The vast complex contains a
library and research institute, a publishing house, the
Museum of Holocaust Art, memorial sites such as the
Children’s Memorial and the Hall of Remembrance,
various outdoor memorial sites including the Valley of
Communities. We spent much of our time in the new
International School for Studies extension, but perhaps
our most confronting time at Yad Vashem was the day
we visited the Holocaust History Museum. It is a most
solemn and powerful encounter with the past. I took
copious notes, as if writing everything down would help
make sense of it all, but for the most part what I
experienced was a kind of brain-freeze. The Holocaust
involves a form of devilish madness that mocks
contemporaneous notions of “tolerance” and
“intolerance”. – [because researchers are still
looking for the murder weapon! – FT] Somewhere in
the middle of our tour we were all called together to
reflect on a site displaying official German estimates
concerning the distribution of Jewry in Europe circa 1941.
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Nazi-occupied Poland (also known as the Government
General) came in at 2,284,000. Also in Category A—
nations already under the jackboot—was the Netherlands
with 160,800. Category B, countries remaining on the
Wehrmacht’s “still to do” list, included the Ukraine
(2,999,684) and Hungary (742,800). England’s Jewish
population purportedly stood at 330,000. Their fate
might have been otherwise had the Battle of Britain
turned out differently and Operation Sea Lion proceeded
as planned. The psychosis of the Nazis is exemplified by
the inclusion in Category B of some 200 Albanian Jews.
Consider the implication. Here were have Hitler et al, in
the midst of amassing an invasion force of four million
soldiers for Operation Barbarossa, making careful note of
a couple of hundred Jews on the periphery of Europe.
Hitler’s so-called “Comprehensive Solution to the Jewish
Question” cannot be regarded as tangential to his War of
Annihilation against Stalin. In fact, it signified—as
German historian Eberhard Jäckel has argued—the very
essence of Hitler’s Weltanschauung (systematised
worldview).
In Hitler’s Worldview (1969), Jäckel contends that Hitler
outlined the case for exterminationist anti-Semitism
(Vernichtungantisemitus) in Mein Kampf (1925) and
further developed his political ideology in the unpublished
sequel, Zweites Buch (1928). “The Aryan race”,
according to Hitler, had found itself in a merciless and
inexorable life-and-death struggle with “the Jewish race”.
The actual details of the Final Solution were to a greater
or smaller extent dependent upon later events and yet
the idea existed as early as the mid-1920s.
Eberhard Jäckel has endured much criticism over the
years from “functionalist” historians who, by contrast,
emphasise the contingent aspects of the Holocaust and
question the directness of the line between Hitler’s
fulminations in the 1920s and the particularities of
Auschwitz. To be fair, Jäckel has acknowledged the
pertinence of various unforeseen factors affecting the
final course of events, including the rivalry between
Himmler and Heydrich, and recognises the ad hoc nature
of aspects of the death camp program. On the other
hand, the functionalism-versus-intentionalism debate
loses much of its exigency if we accept that the primary
purpose Hitler assigned to the Second World War was—
or, at the very least, became—the Final Solution.
How else to make sense of the resources he
invested in the industrial-scale slaughter of
hundreds of thousands of Hungarian Jews at the
same time as Stalin’s potent and remorseless army
drew ever closer to the Fatherland?
[It never happened! – FT]
Thus, Lebensraum and Vernichtungantisemitus—“space
and race”—represent two sides of the same Nazi scheme,
the latter even more imperative to Hitler as the former
grew less likely.
Richard Landes, in Heaven on Earth: The Varieties of the
Millennial Experience (2012), maintains that the context
of Hitler’s systemised worldview was the post-Great War
apocalyptic
mood
that
infected
Germany.
The
“unbearable loss of control, the impotence, the
humiliation” that accompanied defeat in 1918 provoked a
sense of millennial end times: “Apocalyptic time took
authoritarian German culture from the dominating
imperative, ‘rule or be ruled’ to the paranoid imperative,
‘exterminate or be exterminated’.” If the German people
were increasingly embracing “a virulently zero-sum

dualism”, Adolf Hitler was a “world-historical actor” able
to animate the dark fantasy of the Protocols in the
imaginations of his people: “The Nazis articulated a
vision in which the very existence of the rival chosen
people, the Jews, meant the certain death of the German
people.”
In the 1990s, historians debated the nature of German
attitudes towards Jews during the Final Solution. A tiny
section of the population had risked everything to protect
Jewish people, although the heroics of an Oskar
Schindler, a Sudeten industrialist, were rare. Christopher
Browning’s Ordinary Men: Reserve Police Battalion 101
(1992) is a study of 500 ordinary middle-aged German
men of working-class background seconded by the Nazi
regime to German-occupied Poland. Their assignment
involved rounding up Jews to be transported to death
camps, including the one at the Auschwitz complex.
These men committed countless atrocities and yet
expressed no bloodlust or overwhelming enthusiasm for
their homicidal work, seemingly motivated by obedience
to authority and peer pressure rather than any personal
pathology towards Jews. All were free to return to
Germany if the stress became too much, but only fifteen
did.
Daniel
Jonah
Goldhagen’s
Hitler’s
Willing
Executioners: Ordinary Germans and the Holocaust
(1996) is in many ways a response to Ordinary Men and
asserts that the Holocaust was the logical outcome of
long-standing German Judeophobia: the Nazis simply
gave the green light to a nation of genocidal antiSemites.
Goldhagen’s book is a powerful read, and yet these days
its central thesis has far more detractors than
supporters. A more tenable position is that long-standing
German Judeophobia was a necessary but not sufficient
condition for the Holocaust. Had President Hindenburg
not offered Hitler the chancellorship, the Nazis’ insane
ideology might never have been put into practice, which
makes January 30, 1933, the real contingency in the
diabolical Nazi project. The Führer was not merely some
populist strongman propping up the interests of Big
Capital by appealing to the bigotry (or intolerance) of the
lower middle class, as Marxists are wont to insist. His
revolutionary creed, with exterminationist anti-Semitism
at its core, hijacked Germany and drove it to moral and
military ruination. He co-opted the whole nation, the
judiciary, the church, the intelligentsia, business, the
media, the Wehrmacht, the education system and the
ordinary man for his evil purposes. The triumph of Hitler,
as Bronowski says, transformed Germany into a nation of
“obedient ghosts” and “tortured ghosts”.
The more grotesque of the “obedient ghosts” ran the
death camps: monsters such as Auschwitz’s Rudolf Höss.
According to Piotr Setkiewicz’s The Private Life of the SS
in Auschwitz (2013), Höss was devoted to his own
children and kind-hearted to animals while at the same
time supervising the slaughter of 1.2 million innocent
people. Setkiewicz provides this eyewitness account of
Höss by his Polish maid: “He tucked his children into bed
every night and he kissed his wife each morning. He
wrote poems about ‘the beauty of Auschwitz’.”
This is the same SS-Obersturmbannführer Rudolf Höss
who installed the gas chambers and crematoria at
Auschwitz capable of killing up to 2000 people every
hour. [- what utter rubbish, outright lies! – FT]
Before his own execution in 1947, Höss confessed to
having felt “weak-kneed” after pushing hundreds of
screaming, pleading children into the gas chambers. [-
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after being tortured he confessed to anything – we are
still looking for the murder weapon- the homicidal gas
chamber at Auschwitz – FT]

A pep talk from Adolf Eichmann on Nazi ideology
assuaged Höss’s sense of his guilt. There was, explained
Eichmann, no value in “leaving a generation of young
people who can be possible avengers of their parents and
can constitute a new biological cell for the re-emerging of
this people”.
The absolute indifference on the part of the German
populace to European Jewry was less of a crime than the
butchery committed at the extermination camps and yet
it still amounts to a transgression against humanity.
Some historians are wary of giving too much weight to
Hitler’s role in events. This is not just a matter of the
David Irvings of the world wanting to minimise the
Führer’s role in the Final Solution, but a genuine concern
that the idea of Hitler’s sole rule (Alleinherrschaft) might
exculpate “Hitler’s people” from responsibility. Sole rule,
however, does not absolve individual Germans from
blame, except in extreme circumstances when someone
was forced to commit crimes against humanity; and such
cases, Browning’s Ordinary Men suggests, were more the
exception than the rule.
It is not the absence of imprecise qualities such as
“tolerance” or “open-mindedness” that brings us closer to
an understanding of the psychosis accompanying the
Holocaust. Many Germans were tolerant and openminded all right—tolerant and open-minded about Hitler’s
Weltanschauung. The fundamental cause of the
Holocaust was the investment by the population—with
brave and honourable exceptions—in Adolf Hitler’s radical
ideology at the price of their own individual moral
sovereignty. Hitler’s zero-sum anti-Semitism—“the very
existence of the rival chosen people, the Jews, meant the
certain death of the German people”—helps explain why
so many Germans were, at the very least, supremely
indifferent to the fate of six million Jews, although it does
not excuse their behaviour.
There is a display at one of the final stations in the
Holocaust History Museum marking VE Day, May 8,
1945. On that day, from London to Moscow, people were
at last free to celebrate the end of the Nazi nightmare—
everybody, paradoxically, but European Jewry. “Hitler’s
shadow”, to use the expression of the Jewish philosopher
Emil Fackenheim, did not disappear for the Holocaust
survivors who made their way back home only to
discover that home no longer existed. Their traditional
communities had vanished and so nobody was there to
meet them. Strangers, more often than not, had
appropriated Jewish property and baulked at the idea of
giving up their ill-gotten gains. Kielce, a Polish town, was
home to 24,000 Jews in 1939. By the middle of 1946,
some 200 Holocaust survivors had returned, hoping
against hope to take up where their old lives left off. The
locals were having none of it. On July 1946 a pogrom
resulted in the murder of forty-two of the Holocaust
survivors.
Emil Fackenheim’s “614th commandment” is not without
its detractors and is tough to summarise. The general
concept is that there must be no “posthumous victories”
for Hitler to add to his “victory at Auschwitz”. The
individual lives that were destroyed must not be
forgotten—each of them, to the best of our ability, should
be remembered and memorialised. Judaism, moreover,
must remain in the world as an eternal rebuke to the

aims of the Final Solution. Accordingly, Holocaust
survivors and the Jewish nation in general cannot allow
the unutterable horror of the Shoah to destroy their faith
in God, because that too would constitute a posthumous
triumph for Adolf Hitler. Fackenheim came late to
Zionism. It was not until 1967 that he understood—to
the depths of his soul—the necessity of a Jewish state to
safeguard and promote all that Hitler wished to erase
from the face of the Earth.
Before exiting the Holocaust History Museum, a visitor
catches a panoramic view of modern-day Jerusalem
beyond a vast windowpane. The shock of the Holocaust
and the logic of the State of Israel unified in one image.
One of the great surprises of our seventeen-day program
was to be addressed by Hannah Pick (born in 1928), best
friends with Anne Frank before the Frank family went
into hiding. Hannah had thought the Franks escaped to
Switzerland and was shocked to discover Anne was her
neighbour in the exchange camp of Bergen–Belsen in
January–February 1945. A wall divided the two friends,
but Hannah—who was in a less oppressive part of the
compound—managed to pass a package with bread and
a few clothes to Anne. Some conversation occurred
between them, but Anne’s voice sounded weak—she
would not survive to see freedom.
The Diary of Anne Frank is the tale of the final stages of
the life of a Jewish girl doomed to an early death. But for
the boys of my generation it was something more than
that; it initiated us into the day-to-day reflections of a
keenly intelligent and spirited teenage girl. Anne Frank
introduced us to “The Other” without fear or prejudice,
and the anti-Semites of the world have never forgiven
her.
Hannah Pick might be diminutive and well into her
eighties, but there is nothing frail about her. She spoke
powerfully and volubly, and her last sentence caught us
all off guard. “Don’t believe everything they say about
us,” she warned, before disappearing from our lives with
a silent dignity. That evening as our bus wound its way
down Mt Herzl to our hotel in western Jerusalem, I
wrestled with Hannah’s caution. What particular lie,
slander, smear, slur and vilification did Hannah want us
not to believe? It was almost impossible to know where
to begin, the list being so outlandishly extensive. There is
always the 1144 Blood Libel, or perhaps The Protocols of
the Elders of Zion. Possibly we should start with the
Holocaust deniers, such as Dr Robert Faurisson and
David Irving, who questioned the authenticity of Anne
Frank’s diary. Not even the 270-page report published by
the Dutch State Forensic Science Laboratory in 1981
declaring Anne’s writings between 1942 and 1944 to be
no forgery satisfies the hardcore deniers. Maybe the
Dutch authorities at the time were acting as part of a
global Jewish conspiracy to deny the world the truth?
Hannah Pick’s admonition was still on my mind a few
days later when our study group visited Tel Aviv for a
guided tour of Independence Hall, the place where David
Ben-Gurion proclaimed the independent State of Israel
on Friday afternoon, May 14, 1948. Along with the Old
City of Jaffa, our other stop-off that day was the Palmach
Museum in Tel Aviv. The Palmach was the strike force of
the Haganah, one of the pre-state underground defence
organisations incorporated into the Israel Defence Forces
after 1948. Given that the Palmach, along with its allies,
was triumphant over Palestinian Arab militia (1947–48)
and the armed forces of Iraq, Egypt, Syria, Jordan and
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Lebanon during the War of Independence (1948–49), it
is not surprising that a note of triumphalism—or, at the
least, accomplishment—pervades the Palmach Museum.
Nevertheless, a sense of disquiet overcame me.
Rejectionism has been the theme of Palestinian Arab
leaders ever since. For instance, Yasser Arafat, chairman
of the Palestine Liberation Organisation and later
president of the Palestinian Authority, never accepted
Resolution 181, even though by recognising it—at any
time of his choosing—he would have instantly legitimised
an Arab state on the territory of British Palestine. Of
course, such an action on Arafat’s part would have
simultaneously validated or authenticated the existence
of the State of Israel. Revisionist historians can rewrite
history in any way that pleases them, but the fact
remains that the Israelis have been prepared to accept
an Arab state on what was once British Mandatory
Palestine in 1948, 2000, 2001, 2006 and again today if
the Arab Palestinian leadership were not rejectionists
seeking the destruction of the State of Israel.
If ever there was ever a case for rejectionism it has long
since passed. The life and times of Haj Amin al-Husseini,
ostensible leader of the Palestinian Arabs until 1948,
should be warning enough for what happens when you
cross anti-Zionism with Judeophobia. The Mufti of
Jerusalem had this to say in 1943 on Berlin radio: “Kill
the Jews wherever you find them. This pleases God,
history and religion.” A year later, knowing full well what
Hitler’s Final Solution entailed, he spoke about “the
scourge that Jews represent in the world”. This kind of
virulent anti-Semitism is now par for the course in too
many parts of the Arab world. Recently, the Palestinian
Authority Minister of Culture, Anwar Abu Eisheh, awarded
a special plaque to the Egyptian poet Hesham El-Gakh
for a poem that included the usual poisonous blather:
“Our enemy, Zion, is Satan within a Tail”.
An essential point is that both Arab nationalism (à la
Nasser) and Islamism (the Muslim Brotherhood) have
relied upon anti-Israeli, anti-Zionist and, ultimately, antiSemitic premises in order to fortify the two disparate
ideologies. Richard Landes makes the connection to
Hitler’s worldview:
All anti-modern manifestations of Jew hatred share many
of the apocalyptic elements of Nazi ideology—the sense
of urgency at the nearly complete conspiracy, the
ferocious hatred of a cosmic enemy, the profoundly
paranoid sense of being suffocated by Jewish success,
the assumption that all major developments of modernity
(marriage of capital and technology, urbanisation,
constitutional governments, public media, and public
atheism) stemmed from the Jews and threatened chaos
and enslavement.
Ideology stops people thinking, which is bound to turn
into a tragedy when the Dear Leader is a demagogue.
The Egyptian novelist Youssef Ziedan has spoken of the
need for his compatriots to “reconsider our notions

regarding the Jewish question”, lamenting the reality that
anti-Semitism “has become a common trade” in his
country even though it only ends up “benefiting all our
politicians”. Significantly, over 800,000 Sephardi Jews
fled to Israel as a consequence of post-1948 Arab antiSemitism.
Modern-day leftism is also succumbing to anti-Zionism
and anti-Semitism. Informing an escalating number of
progressive institutions in the West, from British
Methodists to Oxfam, is the ideology of Holocaust
Inversion. Having graduated from the conventional
Marxist ideology of the Old Left, aficionados of the New
Left believe they are no longer encumbered by any kind
of ideology, and yet these are the same folk who believe
Zionism parallels Nazism, Palestinians are the Jews of the
Third Reich, and that the Jerusalem security barrier
echoes the corralling of Jews in the Warsaw ghetto.
No wonder they cannot make sense of why 1300 West
Bank Palestinians and another 450 Israeli Arabs are
enthusiastic about working alongside their Jewish coworkers in the Israeli-owned SodaStream manufacturing
plant. Contemporary leftism is so removed from the
concerns of the working class, they seem not to care if
the SodaStream enterprise treats all of its employees
properly, pays them an excellent wage and creates a
work atmosphere in which everybody feels part of a
family irrespective of nationality.
For middle-class lefties in the West, ideological purity
comes before the aspirations of ordinary people any day.
Blinded by their anti-Zionist faith, BDS (Boycott,
Divestment and Sanctions) thugs bang their drum
outside Jewish-owned stores in Australian cities without
realising that we have seen all this before—in the 1930s,
to be precise.
In April 2012, after returning from Israel, I attended
(with a friend) a BDS-associated meeting. When the
management committee called for comments from the
150-member audience, I waited for my chance to use the
portable microphone and ask some questions. I wanted
to share with everyone, as politely and articulately as I
could, my opinion that apartheid does not exist in Israel,
that a Supreme Court judge is Arab, that Arab citizens
enjoy equal legal and political rights with Jews, that
Israel is multi-ethnic, that Tel Aviv is a sanctuary for gay
Arabs, and that modern-day Israel is a dynamic, liberal
democracy. They took the microphone away from me.
Fellow attendees glared at me as if I had interrupted a
Sunday morning church service to announce the nonexistence of God. Ideology, as all fanatics appreciate, is a
religion—and a lethal one at that.
Daryl McCann wrote on the Obama approach to the
Middle East in the March issue. He has a blog at
darylmccann.blogspot.com.au.

*

https://quadrant.org.au/magazine/2014/05/lethal-

ideology-holocaust-inversion/

___________________________________________________

How the Israel Lobby is able to manage and
contain the commentary of groups in America
Philip Giraldi, 1 October 2019

It is interesting to note how the Israel Lobby is able
to manage and contain the commentary of groups
in America that might normally be critical of Israeli

policies vis-à-vis the United States. A recent
article by Professor Andrew Bacevich entitled
“President Trump, Please End the American Era in
the Middle East” is a good example of how selfcensorship by authors works. The piece appeared
as one of Bacevich’s regular weekly contributions
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to The American Conservative website under the
rubric “Realism and Restraint.”
The article particularly focused on the foreign policy
pronouncements of Bret Stephens, the resident
neocon who writes for The New York Times.
Stephens, per Bacevich, has been urging constant
war in the Middle East and worrying lest “we may
be witnessing the beginning of the end of the
American era in the Middle East.” Bacevich, unlike
Stephens, is a genuine foreign policy expert, a
realist, an Army veteran, and always quite sensible.
He correctly described how “in the Middle East, the
military power of the United States has played a
large part in exacerbating problems rather than
contributing to their solution.”
The overall message is sound, but in this case, it is
interesting to note what Bacevich left out rather
than what he included. It is easy to understand the
“realism” part when he writes and it is sometimes
also possible to perceive the “restraint.” He cited
Iran seven times as well as Saudi Arabia, but,
strangely enough, he never mentioned Israel at all,
which a number of commenters on the piece noted.
It rather suggests that there is a line that Bacevich
is reluctant to cross. The omission is particularly
odd as Israel is absolutely central to and might
even be described as driving American policy in the
Middle East and Bret Stephens, whom Bacevich
excoriates, is a notable Israel-firster who once
worked as the editor of the Jerusalem Post. Almost
everything Stephens writes is basically a promotion
of Israel and its interests coupled with a call for the
United States to do what it must to attack and
destroy the Jewish state’s principal perceived
enemy Iran.
The reticence is perhaps understandable as
Bacevich is president of a newly organized group
called the Quincy Institute for Responsible
Statecraft, which I have written about previously,
that will have its official launch in November. It
claims to promote “ideas that move U.S. foreign
policy away from endless war and toward vigorous
diplomacy in the pursuit of international peace” and
further takes some pride in being non-partisan
though bipartisan might be a better description. To
be sure, Quincy’s two major donors are the highly
controversial George Soros on the globalist left and
the equally notorious Koch Foundation on the
libertarian-lite right, which leads one to wonder
who is ordering the restraint when it comes to
Israel. Or is it both of them as neither organization,
though very active in foreign policy, has indicated
any desire to seriously criticize the many crimes of
the Jewish state. I appear to have accurately
predicted in my earlier article on Quincy that
“…there will inevitably be major issues that Quincy
will be afraid to confront, including the significant
role played by Israel and its friends in driving
America’s interventionist foreign policy.”

Indeed, anyone who wants to be a player in
Washington DC has to avoid the Israel hot wire.
That it should be so is a tribute to the power of the
Jewish lobby coupled with the bulk support and
Bible-belt votes of its brain-dead Christian Zionist
spear carriers. Congress, once described by Pat
Buchanan as “Israeli-occupied territory,” likewise
knows whom not to offend lest one be unemployed
in the next electoral cycle. That is why criminalizing
criticism of Israel or support of a non-violent
boycott of the country are regularly introduced in
Congress and find themselves with more than one
hundred sponsors and co-sponsors. Nearly two
dozen such pro-Israel bills are currently at certain
points in the legislative process, including one that
will enable aggrieved Israelis to sue the Palestinian
Authority (PA) in sympathetic U.S. courts for
damages, a move that will potentially bankrupt the
PA.
And the colleges and universities have not been
immune from pressure to conform to the pro-Israel
narrative. The White House acting through the
Department of Education is functioning as thought
police on behalf of the Jewish state. It is
currently planning on withholding some federal
funding of the University of North Carolina and
Duke because their joint Middle Eastern studies
program does not meet alleged government
standards. The standards involved relate to the fact
that the program has had speakers and course
content that can be construed as critical of Israel
and friendly to Muslims. The message clearly being
sent to the schools by the Trump Administration is
that if you criticize the Jewish state you will be
punished.
The drive to eliminate any pushback against Israeli
actions at colleges has been spearheaded by
leading Zionist Kenneth L. Marcus, who was
appointed the Education Department’s Assistant
Secretary of Civil Rights. Marcus, who has worked
as a paid pro-Israel activist, has been urging the
government to define the BDS movement as antiSemitic and has used his office to designate any
Palestinian advocacy as a violation of Jewish
students’ civil rights.
The federal action to enforce educational
conformity on Israel is not exactly new as
universities have long since been self-censoring,
just like Bacevich, normally in response to
complaints by Jewish groups. To cite only one
example, in 2013, at nominally Catholic Fordham
University in New York City, a student group
soughtto form a Students for Justice in Palestine
(SJP) club. Their paperwork advised that their goal
was to “build support in the Fordham community
among people of all ethnic and religious
backgrounds for the promotion of justice, human
rights, liberation and self-determination for the
indigenous Palestinian people.” The applicants also
revealed that they would support the Boycott,
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Divestment and Sanctions (BDS) movement. Three
years later, Fordham’s Dean of Education denied
the application because of the support for BDS. The
students took Fordham to court and in August of
this year, three years later, a New York judge
finally struck down the decision as “arbitrary and
capricious.”
So it took six years and a lawsuit to enable a group
of students to form a club that was admittedly
political in nature but non-violent and welcoming of
everyone. So much for freedom of speech and
association at America’s colleges and universities
when they run up against the Israel wall.
What is less observed is how Israel’s message is
promoted at the state and local levels. At the state
level, anti-BDS legislation is now the rule in 26
states, with some requiring government employees
to sign a pledge not to boycott Israel. And the
same thing is happening among Boards of
Education. Fourteen states now require holocaust
education, where students are compelled to read
fiction like Eli Wiesel’s “Night” while also consuming
the established and standard, largely fabricated,
account of what the so-called holocaust was all
about. In Virginia, for example, a shadowy
group called the Institute for Curriculum Services
(ICS), which is actually a “partisan group with
backing by state and local Israel advocacy
organizations,” is
seeking
to change
the

information conveyed by the history and social
studies textbooks used in K-12 classrooms across
the state. ICS recommended changes include: “1.
Emphasizing Arab culpability for crisis initiation
leading to military action and failure of peace
efforts—and never Israeli culpability, even when it
is undisputed historic fact. 2. Replacing the
commonly
used
words
of
“settlers”
with
“communities,” “occupation” with “control of,”
“wall” with “security fence,” and “militant” with
“terrorist.” 3. Referencing Israeli claims such as
“Israel annexed East Jerusalem” and the Golan
Heights as accepted facts without referencing lack
of official recognition by the United Nations and
most member nation states.”
The ICS is only one example of the persistent Israel
Lobby brainwashing of the American public on
behalf of the Jewish state to completely alter the
narrative about what is going on in the Middle East.
Taken all together, the self-censorship of groups
and individuals that wish to remain viable by
ignoring the Israel problem, the criminalization of
non-violent movements like BDS, and the pressure
on universities and schools to conform with positive
narratives about Israel means that any genuine
understanding of that nation’s war crimes and
crimes against humanity will, unfortunately, remain
on the margins.
*

https://councilforthenationalinterest.org/?p=5063
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Gabe Stutman Oct—02—2019 12:11PM EST

When talking to journalists, antiques dealers of valuable
Nazi memorabilia tend to play down their moneymaking
interests and truck heavily in concepts like “preserving
history.” But as selling prices for Hitler’s hat, brown shirt,
or original signed copy of Mein Kampf bubble into the
tens or hundreds of thousands of Euros, “preserving
history” can look, to the casual observer, at least, a lot
more like the lead-up to a Silicon Valley IPO than an
intellectual pursuit for the public good.
This past Saturday, the Thies auction house, a military
memorabilia trading post in the southern German town
of Kirchheim unter Teck, staged an auction of what it
called “the most important pieces of WWII memorabilia
still in existence today!” Hundreds of Nazi-owned objects

changed hands, like swastika flags and pennants (perfect
for a dorm room!), visor caps, Iron Cross medals,
revolvers, trench coats, and shirts once worn by leaders
of the Third Reich, including many by Hitler himself.
Perhaps the most notable seller, surprisingly, was a 48year-old Marine Corps veteran from California named
Craig Gottlieb. An author and reality TV personality on
Pawn Stars and History Hunters, Gottlieb sold a small
fortune worth of Nazi “militaria” from his own collection,
while he followed the auction online from his home in
San Diego County. Gottlieb, it should be noted, is
proudly Jewish, but was raised “very very casually” in the
faith and is not religious.
“I don’t exclusively deal in evil,” Gottlieb pointed out in a
phone interview ahead of the auction. Indeed, he told me
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he once sold a gavel used during the Nuremberg Trials.
“It’s extraordinary,” he said. “It did more than all the
weapons in the world ever could.”
Gottlieb has a reputation as a swashbuckling antiques
trader who’s willing to go where others won’t. Sometimes
he pushes a bit too far. A show called Battlefield
Recovery meant for the National Geographic channel was
canceled in 2016 before airing a single episode; the plan
was to feature Gottlieb and three amateur artifact
hunters with metal detectors exploring Eastern Europe
battlefields for buried war treasures. Critics called them
“grave robbers,” and a promotional shot showed a cast
member “wrenching a bone out of the ground,” according
to Bloomberg Businessweek. When criticized for, among
other
things,
what
one
archaeologist called the most
“casual and improper attitude”
toward human remains he had
ever
seen,
Gottlieb
told
Bloomberg, “we were doing
battlefield
recovery,
not
archaeology.”
A brown Nazi rally shirt that
once belonged to Adolf Hitler.
It was part of Craig Gottlieb's auction this past weekend.
Via Craig Gottlieb.

Gottlieb says his fascination with war memorabilia began
at age seven when his dad, a WWII veteran, gave him a
bayonet he brought back from Europe. The artifacts for
sale Saturday were purchased in 2014 from a collector
he had known for many years. He paid “more money
than I have,” he told Fox News at the time — in the
“seven figures” — but wouldn’t say exactly how much.
“I’m intentionally vague about the purchase price.”
“I recognized an opportunity to connect with the unique
history associated with these,” Gottlieb told me. “To do
my part to preserve them, make a little bit of money,
and move them on. It’s my time to sell. My hope is that
it ends here.” He’s heard many of the criticisms about
dealing in Nazi artifacts before. “It’s understandable why
someone might be creeped out by this,” he said. But the
creepiness is part of the point; Gottlieb believes there is
something “spiritual” about holding a Nazi artifact like a
hat once worn by the world’s most notorious genocidal
maniac. It’s a “connection to evil that should get you
going.”
It’s not difficult to imagine who else might get
themselves going with the wrong sort of “connection to
evil.” With radical right-wing movements bleeding into
mainstream politcs in the U.S. and Europe, it might seem
a little twisted to blindly offer up Nazi memorabilia to the
highest bidder. Rather than allowing Nazi artifacts to sit
in the private collection of someone who might, say,
attend white supremacist rallies in their spare time, it’s
important to place objects in context “as an educational
device,” said Seth Brysk of the Anti-Defamation League.
Otherwise, they might end up someplace dangerous.
Fringe loyalists of the Neo-Nazi website Daily Stormer
have been known to flaunt their “Nazi paraphernalia” at

bars. Marchers at the deadly 2017 Unite the Right rally in
Charlottesville decorated themselves with Nazi Eagle
shields, swastika (and Confederate) flags, sewn-on Nazi
patches, Iron Cross helmets and other fascist and white
supremacist symbols. Across Europe, “Far-right fashion,”
such as T-shirts sporting the number “88,” numerological
code meaning “Heil Hitler,” has become a multi-million
dollar industry (although further east, the word “Hitler” is
emblazoned on things seemingly without rhyme or
reason).
Ebay and other U.S. auction houses have forbidden the
sale of explicitly Nazi items, and Germany has gone a
step
further:
“Disseminating
propaganda
of
unconstitutional organizations” is verboten by law. But
there is a rather broad exemption if the dissemination of
such paraphernalia is for the purposes of “civic
education,” “the arts or science,” “research or teaching,”
or for “reporting on events of current affairs or history.”
The Thies auction house takes pains to stay within
bounds. All bidders on Nazi items must be “prequalified,”
passing at least a rudimentary check into any possible
“political motivations” for bidding on the objects, Gottlieb
said. Prospective buyers who are German residents have
to check a disclaimer acknowledging that they agree to
the laws , and Gottlieb said enforcement continues
during the day of the auction. “If somebody finds a neoNazi in the audience trying to buy material” or “any
outward signs that they have anything but historical
interest,” they get removed, he said. Basically, no
skinheads. Gottlieb acknowledges there are limitations to
the effectiveness of this screening: “you can’t always tell
what somebody’s thinking.”
Recent history indicates that it’s not always earnest
students of history who come to own Nazi gear. See: the
credible allegations that racist L.A. cop Mark Fuhrman, a
witness in the O.J. Simpson trial who has his own show
on Fox News’ streaming service Fox Nation, owned Nazi
medals and other memorabilia, even displaying them “on
his desk.” He allegedly walked “around on weekends
wearing Nazi” gear. Or this creepy report from Boston’s
NPR station, of an antiques auction selling Nazi
memorabilia in Gloucester last year, where multiple
attendees said suggestively it was important to tell “both
sides of the story.”
The crown jewel of Saturday’s auction was the cap: a
cloth, velvet and wood visor, with “embroidered national
eagle in best quality” — worn by the Fuhrer himself. Only
three are known to exist, two of which are holed up in a
Moscow museum. It was just one of a handful of items
on sale from Gottlieb, plus one of Hitler’s brownshirts, his
Blood Order medal — “one of the most prestigious
decorations of the NSDAP” and a stick pin for his tie. He
traces the items to a Jewish American soldier, Lieutenant
Ben Lieber, who recovered them from Hitler’s Munich
apartment in 1945 and brought them home to
Shreveport, Louisiana.
A replica of this style of Nazi military cap can be bought
on Amazon for $38.99. The real thing sold Saturday for
€420,000, about $460,000. When I spoke with Gottlieb
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before the auction, he said that his “hope and prayer”
was that the Nazi memorabilia would be “purchased by a
wealthy angel investor who sends them to the Holocuast
Museum or the Museum of Tolerance in L.A.,” though he
acknowledged that the chances of that happening were
slim. “People say, ‘why don’t you donate them yourself?”
he said. “Because I can’t afford to. I’m not Bill Gates. I’m
not Steven Spielberg.
“It happens to be some of the currency — some of the
militaria they collect happens to be Nazi,” he said, of his
customers. “They’re not collecting because they’re Nazis
or sympathize with Nazism. They’re not antisemitic and
many are Jewish. They just have a fascination with
history.”
Both Gottlieb and the Anti-Defamation League (“In
regards to Nazi memorabilia, we’d hate to see it wind up
in the wrong hands,” Brysk told me) have said that Nazi
artifacts are best kept in museums. But Gottlieb has a
peculiar take about “tiny pieces” – small items like
“bayonets, Iron Crosses.” After all there are millions of
Nazi-era tchotchkes that still exist in the world. “Those
things are better in private hands,” he said, “because
they’re going to get talked about. Shown to kids. That’s
the appropriate context for those.”
It’s likely he meant that museums couldn’t possibly
display all of the millions of medals, stamps, pieces of
clothing, small weapons and things like tie pins produced
during the Third Reich. They would just collect dust
somewhere, or get lost. But shown to kids?
Gottlieb finds great value — “spiritual” value, as he put it
— in the Nazi objects themselves. He compared them to
Christian relics. He believes that pumping up the value of

these objects in the present preserves them in the long
run (an argument that conspicuously jibes with his own
financial interest). “If someone pays a million dollars for
Hitler’s hat, don’t you think there’s a really good chance
it’s going to get preserved?” he told Fox News. “Whether
they go to a museum now, or 500 years from now, they
will go to a museum someday,” he told me.
Gottlieb made an impressive haul on Saturday, although
it’s not clear whether he is on track to reach his stated
goal of $3.5 million for the full set. Besides the cap
selling for r €420,000, the Blood Order medal went for
€250,000; another medal went for €80,000. The
brownshirt, worn by Hitler at the 1935 and 1938 “Party
Day” rallies, went unsold. There wasn’t a bid high enough
(in 2016, an Argentinian collector bought Hitler’s “last
uniform jacket” for £215,000, or about $264,000).
Gottlieb didn’t respond to a text and email asking how he
felt about the auction results (his press appearances
were in part meant to hype up the objects before the
sale, not after).
Whether his view of history comes from his own unique
intellectual convictions or from his own business interests
is hard to say. But it’s a perspective that does lead to
some head-scratching takes, at least to people with a
more conventional view of learning about history: “You
could read the Diary of Anne Frank, or you can go see
the Anne Frank diary itself in Los Angeles,” he said. “It’s
incredible to stand before it.”
*https://theoutline.com/post/8028/jew-selling-nazimemorabilia?zd=1&zi=7plaez2q

__________________________________________________
The question is not whether an orchestra should perform
Richard Wagner, but rather any performance of his work
should be an opportunity for public education.

Celebrating Richard Wagner, the Anti-Semite
Oct 5, 2019, 12:33 AM

A large spread appeared in the Williamsport Sun-Gazette
extolling the new season of the Williamsport Symphony.
A large measure of the printed space was devoted to a
discussion of the works of Richard Wagner.
Wagner, as the erudite and incredibly talented Gerardo
Edelstein fully knows, was one of the great anti-Semites
of history. He was one of the first among German
intellectuals and academics to suggest the death and
destruction of the Jewish people in Germany. So
controversial was Wagner that the Israeli Symphony
Orchestra debated whether it should play his works.
Ultimately, the Israeli Philharmonic did go ahead and,
very occasionally, performs Richard Wagner pieces. If
any orchestra has a right to do that, it would be the
Israeli Philharmonic, which was made up of Holocaust
survivors and today still has members who are the
descendants of Holocaust survivors.

One of the great tenors of all times was Placido
Domingo. Domingo will never again appear on the stage
of the Metropolitan Opera of New York, and is unlikely to
perform anywhere in the United States because of
accusations by several women that, several decades ago,
the great opera star touched them inappropriately.
Domingo denies the allegations, and of course has been
convicted of nothing. Yet, in the United States Placido
Domingo is washed up. In Europe, the invitations still
pour in for the great Spanish tenor. James Levine, the
Conductor of the Metropolitan Opera Orchestra, likewise
ended a long career in disgrace because of allegations of
misconduct. Both men have suffered along with others
who have been accused, either fairly or not.
It is very troubling that those who are accused, but have
been convicted of nothing, may never perform again,
while a horrendous, savagely hateful personality like that
of Richard Wagner will have his works played as though
there is no stigma attached to them. There is no
suggestion that Domingo or Levine should be forgiven,
should it be demonstrated that they are guilty of
misconduct. However, there is a strange forgetfulness
when it comes to crimes against the Jewish people.
One would suspect that the average attendee of the
Williamsport Symphony will know little or nothing about
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Wagner. He, of course, was not the only anti-Semite of
his time. Nevertheless, he was one of the worst and his
thinking helped set the stage for the extermination of
European Jewry. We must never forget this, and the
public should know that they are listening to the work of
an absolute monster.
The views of Wagner,
notwithstanding the depth of his musical ability, should
be understood by all who listen to his work.
When I was a child, my Aunt Ethel sang in the chorus of
the Metropolitan Opera. My parents went to the opera
every Saturday night. My mother, whose family was
from a small town outside of Krakow, Poland, were all
murdered in the Holocaust. My mother would never
attend a performance of a Wagnerian opera. My father,
the offspring of Swiss German Jews who came to this
country in the early 1800s, had no problem going to
listen to Wagner because of the beauty of his music. I,
as a young child, was dragged along on my mother’s
ticket.
Most of the time, the music was so
overwhelmingly boring to me and the singing sounded
almost like screaming, that if I was fortunate, sleep
overcame me before the second Act.
Notwithstanding
my
father’s
willingness,
even
enthusiasm, to listen to Wagnerian operas (although he
would never buy an LP of one), I was taught at an early
age about the horrific views of the composer and the
effect they had on a hateful European culture ripe to
commit crimes against the Jewish people. If the board,
officers, conductors and musicians of the Williamsport
Symphony Orchestra do decide to go through with their
performance of Wagner, perhaps they will pass out a
copy of this op-ed to all the patrons, or put it in the
Playbill. At the beginning of the concerts, there are
usually some short remarks concerning the sponsorship
of the performance or some other lighthearted,
encouraging commentary. This would be an ideal
opportunity for the speaker to state clearly that the
musicians, conductor and board of the Symphony, as
well as all the sponsors, abhor and totally reject the
views promulgated by Richard Wagner, but nevertheless
will perform his music as part of the symphonic
experience. Just what that experience is, is something of
a mystery to me; but its value should be explained to the
audience in writing and orally.
Unmistakably, Mr. Edelstein, the board, the college, and
those who attend the concerts are people of goodwill
whose motives are not impure. Nevertheless, there is a
responsibility to the attending public, the Jewish people
and Western Civilization in general to call out the crimes
of Richard Wagner every bit as strongly as we condemn
sexism, racism, and the inappropriate conduct of opera
greats like Placido Domingo and James Levine.

My family is a long-time supporter of Gerardo Edelstein,
the Williamsport Symphony and the Community Arts
Center, which serves a valuable function to this
community.
Let us not forget the Shakespeare quote from The
Tempest, “What is past is prolog.” For us to avoid the
past, we should take advantage of all educational
opportunities. The performance of any Wagnerian music
is an excellent opportunity to remind the public that
discrimination, racism and hatred knows no bounds. It
has been promoted and spread like a virus not only
among the Brownshirt followers of Adolf Hitler, who was
much enamored with Richard Wagner, but also among
the white shirt, tuxedo-garbed gentlemen and ladies who
graced the fine opera and symphony halls of many
continents.
Hopefully, Conductor Edelstein, the Symphony, the Board
and the attending public will make known its views. A
public display rejecting the message of Wagner is a
necessary anecdote to pervasive attitudes of antiSemitism which have infected our national motif.
Cliff Rieders is a Board-Certified Trial Advocate in
Williamsport, is Past President of the Pennsylvania Trial
Lawyers Association and a past member of the
Pennsylvania Patient Safety Authority. None of the
opinions expressed necessarily represent the views of
these organizations.
*https://blogs.timesofisrael.com/celebrating-richardwagner-the-anti-semite/
Comment by Fredrick Töben:
It is a wise concession for The Times Of Israel to make about
this Blog:
Please note that the posts on The Blogs are contributed
by third parties. The opinions, facts and any media
content in them are presented solely by the authors, and
neither The Times of Israel nor its partners assume any
responsibility for them. Please contact us in case of
abuse. In case of abuse, Report this post.
For a lawyer to be writing about German composer Richard
Wagner in such an ignorant and hostile tone causes me to
reflect on Mr Rieders’ state of mind. I sense it has become
imbued with the very things from which he seeks to liberate
himself and society: discrimination, hatred and racism. His
expressed opinion is nothing but projectionism, accusing others
of what they themselves are engaged in doing but with a
vengeance.
When he pulls out the Holocaust card it is clear that here there
is someone who scribbles vacuus comments, who has not even
bothered to find out where to find the ever elusive murder
weapon, the to- date not found homicidal gas chambers!
What guff this lawyer has produced reflects his own prejudice
and hatred against Germans and anything German, which is a
result of his not accepting the fact that >>The HOLOCAUSTSHOAH story is PREJUDICE, HATRED and RACISM against
GERMANS!<<

__________________________________________________
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Slavery
and
the
Holocaust:
How
Americans
and
Germans Cope With
Past Evils
Statue of Robert E.
Lee,
Charlottesville,
Va.CreditCreditBrendan
Smialowski/Agence France-Presse — Getty Images
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***
LEARNING FROM THE GERMANS
Race and the Memory of Evil
By Susan Neiman
415 pp. Farrar, Straus & Giroux. $30.
***
What can be compared to the Holocaust? Everything?
Detention camps on America’s border? Nothing? This
history war, generally the province of academics, has
recently become part of American political discourse.
Into this discussion comes Susan Neiman’s “Learning
From the Germans.” Neiman, who has lived in Germany
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for much of her adult life, and who directs Berlin’s
Einstein Forum, contrasts Germany’s response to the
Holocaust with America’s response to slavery and
centuries of racial discrimination. Her concern is not
“comparative evil” — which event is worse — but
“comparative redemption,” how each community has
responded to and reframed the memory of its unsavory
past. Neiman contends that postwar Germany, after
initially stumbling badly, has done the hard work
necessary to grapple with and come to terms with the
legacy of the Holocaust in a way that could be a lesson to
America in general, and the American South in particular.
For two decades after World War II, Germany — East and
West – practiced “moral myopia.” Communist East
Germany claimed that since it was a postwar antifascist
state and all the former Nazis were in West Germany
(they were not), it bore no responsibility for genocide.
West Germans, in Neiman’s words, “from dogcatcher to
diplomat,” falsely insisted that only the Third Reich’s
leadership knew of the mass murder. “Our men were
gallant fighters, not criminals,” one German told her.
Chancellor Konrad Adenauer appointed former Nazis to
some of the government’s highest jobs, thus
telegraphing the message that, on a personal level, all
was forgiven. Even the reparation process, Neiman says,
was “meanspirited and arduous.” Auschwitz survivors
received a smaller pension than former SS guards and
their widows. Simply put, Germans, East and West,
refused to articulate the words: I was guilty.
What changed? In the late 1960s West German children
and grandchildren of Nazis began to struggle with their
families’ crimes. Having watched the televised Eichmann
and Auschwitz trials, and inspired by student protests
sweeping Europe, young Germans demanded an honest
account of past wrongs. That confrontation with history,
while hardly complete and now under attack from rightwing forces, remains far more extensive and honest,
Neiman says, than anything that occurred in the United
States regarding slavery and discrimination.
Born and raised in the South, Neiman moved from Berlin
to Mississippi to research this fascinating book. She
actively sought people and institutions engaged in
“remembering.” She found eerie similarities between the
response of the first generations of postwar Germans to
their evil past and the response of many Americans,
particularly Southerners, to theirs. Many of her Southern
informants echoed Germany’s post-World War II mantra.
Nobody was in the slave business. Southerners just
bought what Northern ship captains sold them. Slavery
was unconnected to the Civil War. The conflict was all
about taxes.
Neiman notes that while Germany’s past no longer
immunizes it against resurgent nationalism and antiSemitism, there is in the heart of Berlin a memorial to
the six million Jews murdered by Germans. “A nation
that erects a monument of shame for the evils of its
history in its most prominent space is a nation that is not
afraid to confront its own failures.” While a museum
dedicated to the African-American experience has opened
in the heart of Washington, recent expressions of racism
not just from the highest office in this land but also from
many politicians, pundits and ordinary people suggest
that America’s confrontation with its legacy of slavery
and racial hatred is far from complete.
Many Americans, in the South and the North, insist that
Confederate monuments are historical artifacts that

simply honor the region’s history and its loyal defenders.
They ignore the fact that most were built 50 years after
the
war,
when
the
children
of
the
Confederacy were creating
the myth of a noble lost
cause.
Others
were
erected during the 1960s
in protest of the civil
rights movement.
Demonstrators support retaining Confederate monuments
in New Orleans, 2017. CreditGerald Herbert Associated
Press

Rather than “innocuous shrines of history” protected, in
the words of President Trump, by “nice people,” they are
“provocative assertions of white supremacy” built when
its defenders felt threatened. They lionize men who
fought for the right to buy, sell and bequeath human
beings. Those who insist that the Civil War was about
states’ rights are dismissed by Neiman with a simple
query: “states’ rights to do what?”
Initially skeptical about the viability of reparations,
Neiman says her views have evolved. She considers
reparations a repayment for a debt, not just for slavery
but for the century of “neo-slavery” that followed it in the
form of sharecropping, a kind of agricultural servitude
that left black families mired in debt to the descendants
of those who once enslaved them. Along with
sharecropping there were both Jim Crow laws, many of
which influenced Nazi anti-Semitic legislation, and
redlining by financial institutions. All these continue to
leave generations of African-Americans at a decided
disadvantage.
Neiman believes that people who live in a society built on
injustice, even though they may not have created the
injustice, are responsible for correcting it. The moral
precedent for American reparations to its black citizens is
rooted in Germany’s post-World War II compensation for
its past crimes. If one believes German reparations were
justified, how can one oppose them in America?
Though Neiman supports reparations, she rejects the
notion of cultural appropriation, the attack on “outsiders”
— artists, writers and performers — who try to get
“inside” the experiences of a persecuted group. “AfricanAmerican history in all its torment and glory is American
history. … You cannot hope to understand another
culture until you try to get inside a piece of it and walk
around there for a while.” She acknowledges that “you’ll
never get it the way someone who was born inside it
does,” but you’ll never understand their pain and your
part in causing it unless you try. “I know,” she writes, “of
nothing more moving than Paul Robeson’s rendering of
the ‘Partisan Lied,’ written in Yiddish as response to the
Warsaw ghetto uprising in 1943. And the fact that he
sang it in 1949 in Moscow, as Stalin’s anti-Semitism
began to sweep the Soviet Union, shows he knew exactly
how to use it.”
Neiman spent three years interviewing people in both
Germany and the United States in preparation for writing
this book. Despite her having insisted that her project
was not about comparative evil but how evil is
remembered, Germans almost uniformly rejected any
suggestion of a comparison. They considered what they
did far worse than slavery. Americans also uniformly
rejected the comparison, but for different reasons.
Convinced that slavery was not nearly as serious a blot
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on their country’s history as the Holocaust was on
Germany’s, Americans use that fact as a means of
blinding themselves to its horrors. In that contrast there
is, Neiman suggests, a lesson about confronting the past.
Optimally, a reviewer’s evaluation should not be
influenced by where she read a book. But this book
accompanied me while I was in Poland, meeting with
Polish academics, museum personnel and dedicated
individuals who, at immense personal risk, are fighting
their government’s attempt to make illegal any mention
of the Poles’ participation in the Holocaust. There were
many Polish rescuers who risked their own and their
families’ lives. There were also Poles — probably more
than rescuers — who persecuted Jews before, during and
after the war. The government is intent on removing
from museums and cultural institutions references to this
aspect of Polish behavior. This is what may be called

soft-core Holocaust denial, a reconfiguring of the facts to
hide certain truths.
Though Neiman’s book does not concern Polish
revisionism, it speaks directly to it. One of the South’s
heralded sons, William Faulkner, observed about the
society in whose midst he lived: “The past is never dead.
It’s not even past.” It is part of us. It determines how we
approach the present.
The history wars shape far more than how we remember
the past. They shape the societies we bequeath to future
generations. Susan Neiman’s book is an important and
welcome weapon in that battle.
Deborah E. Lipstadt’s latest book is “Antisemitism Here
and Now.” She teaches the history of the Holocaust at
Emory University.

*https://www.nytimes.com/2019/08/27/books/review
/learning-from-the-germans-susan-neiman.html

_________________________________________________
Learning from the past
How have Germans, US southerners, coped with
legacy of the Holocaust, American slavery.
By ELAINE MARGOLIN, August 28, 2019 17:55

While comparing the Holocaust and American
slavery is highly provocative – and even Neiman
admits the Holocaust is an incomparable event – at
the end of the day, Neiman’s intentions of trying to
more
deeply
understand
new
sides
to
these
extraordinarily dark
historical events are
pure, and her heart
is in the right place.
JEWS BEING transported by railway during
Holocaust.. (photo credit: Wikimedia Commons)

the

Susan Neiman’s provocative new book, Learning
from the Germans Race and the Memory of Evil,
attempts to compare how the Germans have
responded over the last 70 years to their Nazi past
with how American southerners have reacted to
their devastating legacy of slavery, Reconstruction,
and the decades that followed. Neiman, a moral
philosopher with a PhD from Harvard, has written
at length before about evil and its aftermath and it
is a topic that clearly intrigues her; particularly how
guilt, shame and silence are passed from one
generation to the next.
She asks, “Who has the right to make
comparisons? This is not a trivial question.” She
claims to accept the uniqueness of Nazi atrocities
and describes her book as a study of “comparative
redemption, not comparative evil.” But some of her
comments seem oblivious at times, such as when
she asserts, “The focus on Auschwitz distorts our
moral vision; like extremely nearsighted people, we
can only recognize large, bold objects while
everything else remains vague and dim.” Her usage
of the word “Auschwitz” in such a dismissive voice
is startling to the reader.
Neiman believes Germans have made great
progress in coming to terms with their past. In

contrast, she believes the American South lags far
behind Germany. White southerners have had
difficulty acknowledging their past and seeking
repentance. On visits to her childhood home in the
American South from her present home in
Germany, she is distraught by how southerners still
disguise their contempt behind sugarcoated voices
that mask their aggression toward blacks.
Many
Germans
have
embraced
Vergangenheitsaufarbeitung, which she explains is
a process where people undergo psychological
transformations as they confront the ethical
quandaries that haunt them: the sins of their
parents, their own silence. Many have confronted
the vile lies that pervaded Germany after the war;
that most Germans were ordinary citizens caught
up in a bureaucratic madness; or that Germans
thought they were simply trying to eradicate the
Bolshevik menace; or the lie that pretended there
was resistance to the Nazis instead of widespread
complicity.
Neiman examines the work of Bettina Stangneth, a
moral philosopher like herself, who has written
about former Nazis she interviewed in various
stages of denial in Eichmann Before Jerusalem
(2011). Stangneth is not as hopeful about Germany
as Neiman, and tells her about feeling nauseated
when she heard a chilling recording of Eichmann in
Argentina shortly before his death swearing eternal
loyalty to the Nazi endeavor and expressing regret
only for his inability to kill more Jews.
NEIMAN, THOUGH, remains heartened. She is
impressed by the Holocaust museum in Berlin,
which takes up the space of two football fields and
is located in the center of the city. She is further
enthused by Germany’s evolving education system
which includes extensive teaching about the Nazi
past. She enjoys the diversity she sees in her Berlin
neighborhood; the new sea of all sorts of faces that
speak to the new restaurants that have sprung up,
one Greek, another Moroccan, and still another
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Kurdish. She has spent decades in Germany, and it
is where she raised her children.
Neiman is less hopeful about the American South.
She is overwhelmed by the Confederate flags that
fly proudly from back of pick-up trucks. She cringes
at the statues of Confederate generals that are
proudly displayed in state parks that seem to still
celebrate a war that sanctified the ownership of
black people and stripped them of their humanity.
She feels southerners are lost in the past, writing
incisively, “Competitive victimhood may be as close
to a universal law of human nature as we’re ever

going to get. It is surely an old and universal sport.
Though the South’s defeat is older, you can hear
the same litany: the loss of their bravest sons, the
destruction of their homes, the poverty and hunger
that followed – combined with the resentment at
occupying forces they generally regard as loutish,
who had the gall to insist their suffering was
deserved.” She is troubled that white southerners
seem so resistant to any sort of reckoning; they
remain defiant.
* https://www.jpost.com/Opinion/Learning-from-thepast-599986

__________________________________________________
Learning from the Germans by Susan Neiman;
Hitler: Only the World Was Enough
by Brendan Simms
A study of how the US and Germany
have dealt with their racist legacies;
and a new theory of what drove Hitler
Anne McElvoy, Mon 16 Sep 2019 18.00 AEST

Moral legacies are hard to pin down and even harder to
escape. The need to balance atonement and desire for
societies to heal and move forward is a changeable
alchemy. The Czech writer Milan Kundera called it the
“struggle against forgetting” and two countries, both
successful
and
prosperous
democracies,
provide
contrasting case studies. Germany and the US treat their
heritage of racially motivated evils very differently and
the consequences are explored in a wide-ranging
odyssey by the American philosopher and essayist Susan
Neiman. Learning From the Germans: Confronting Race
and the Memory of Evil is part memoir, part prescription
and a project heavily influenced
by her own biography. Growing
up in the American south during
the civil rights era, and spending
much of her adult life in and
around Berlin as a Jewish woman,
Neiman has a keen ear for
discomforts and awkwardnesses
and the small tics of guilt and
avoidance.
A Nazi-era street sign is removed in Trier, Germany, days
after the end of the second world war. Photograph: PJF
Military Collection-Alamy

“The question of whether Jews should count as white
people was not quite settled in the south where I grew
up,” she writes.
A relative of Emmett Till, a teenager lynched for allegedly
offending a white woman in Mississippi in 1955, cites a
grim local observation: “If I was Catholic and I lived in
the south, I’d be worried. If I was Jewish, I’d be packing
up. If I was black, I’d be gone.”
Settling in West Berlin in 1982 (a year before the
Deutschland 1983 turbulences over the stationing of rival
nuclear warheads in a divided Germany), her interest
turns to Vergangenheitsaufarbeitung – a fine German
mouthful, meaning “working through the past”.
Neiman reckons Germany has got this right in relation to
its dealings with Hitler’s legacy; and America, especially
the south, has not, when it comes to facing its own
record on the legacy of slavery and racial bias. She

points out that Berlin alone has more than 400
monuments to the victims of the Nazi tyranny, including
a recent innovation of Stolpersteine – “stumble stones” –
the raised concrete brass plates on the city’s pavements
inscribed with the names of victims of the regime. It is
far harder to find major monuments to the victims of
racial oppression across the US, let alone in the slavery
heartland of the south.
Clearly, modern Germany diligently observes its duty
toward the past with care and builds that into its political
traditions – the image of Willy Brandt falling to his knees
in the Warsaw ghetto in 1970 created a template for
repentance.
All of this is, as Neiman points out, a laudable part of
modern Germany’s DNA. Yet I think she underplays the
extent to which the task of “working through” history
becomes ritualistic.
My first reporting assignment in West Germany in 1988
involved spending time in a school in which their
progressive history teacher delivered a brilliantly
prepared lesson on the Third Reich while his class of
teenagers asked insistently what they were “supposed to
feel” about events they felt were not connected with
them. The passage of more time and death of the
generation with direct experience of Hitler’s Germany
makes that gulf wider and more acute – one reason that
the AfD can prosper in the east and (less commonly
observed) make inroads into the conservative vote in
wealthy parts of Germany, too.
Hitler’s experience in the first world war gave him an
admiration for the toughness of the British war machine
Where the account goes awfully wrong is in the musings
on East Germany, where Neiman is prone to accepting
the GDR’s self-serving use of its “anti-fascist” badging at
a face value it never merited, despite the good faith of
many cultural figures in the idea. East Germany was
sired by Stalinism. Former Nazis were allowed to take
“useful” positions in the state apparatus. When I worked
with Markus Wolf, the former head of East German
intelligence, on his memoirs, his admission that most
shocked me was that the east had, at one point, tacitly
supported neo-Nazi demonstrations in the west,
perversely in order to demonstrate the revival of fascism
in the Federal Republic.
The account of the east today is a medley of interviews
with a lot of people from the 1989 opposition
movements. It would be a bit like talking about Brexit
Britain through the eyes of a lot of Remainers and Lib
Dems. The narrative of “colonisation” of the east by the
west after unification is treated unsceptically. Alas,
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relativism about communist regimes always ends up
trying to excuse the inexcusable, while insisting that it is
not doing so. Tout comprendre is not the same as tout
pardonner and no amount of “whataboutery” can change
that.
The sediment of these contemporary debates is Hitler,
superserved in recent years with a fresh spate of
biographies, from Ian Kershaw’s magnum opus to Volker
Ullrich’s focus on the dictator’s personality. They divide
between practitioners such as Ullrich, or Joachim Fest
before him, who believe that exploring “Hitler the man”
helps unlock the
secrets of his
political psyche,
and those who
believe that the
study of ideas
and
policies
yields more fruit.
Hitler in March 1933. Photograph: AP
The Cambridge historian Brendan Simms adds to the
tally with Hitler: Only the World Was Enough, challenging
much
recent
scholarship
about
the
Führer’s
preoccupation with Bolshevism and a competition with
the Soviet Union for the mantle of conquest. A
preoccupation with Anglo-American capitalism, he
contends, drove the Third Reich’s ideology in its
formative years, more than the oft-cited obsession with
Bolshevism.
Lance Corporal Hitler’s experience in the first world war
gave him an admiration for the toughness of the British
war machine and an envious regard for American troops
as the final battles raged. Encounters with US
servicemen of German descent in the summer of 1918
made such a deep impression that he concluded the
Fatherland had been “emptied out” of its brightest and
best, to be replaced by perfidious Jews.
Simms ably winkles out nuggets from the forest of
jottings and the ramblings of table talk (he has made
sound use of the Bavarian archives). He moves into a
wider reassessment of the Nazis’ love-hate relationship
with global capitalism. The loathing of Jews heading
international finance, he thinks, was driven in great part
by a jealousy about their role in driving the success of
America, rather than plain antisemitism.
A nagging objection to this revision is that Hitler’s
worldview was protean and prone to so many sudden

changes of priority and obsession that it is hard to state
with certainty what mattered more to him than anything
else, except territorial aggrandisement. His attraction to
Anglo-American culture evaporated once the stand-off
with communists and Social Democrats escalated in the
1930s and the economics of the Third Reich owed as
much to his appetite for central planning as to freewheeling capitalism.
The end, when it came, was the downfall of a tyrant
caught in a pincer of his twin obsessions – the Red Army
and western powers – amid the spiritual rubble of a
shattered dystopia. The world had had more than enough
of him.
Anne McElvoy is senior editor at the Economist and
author of The Saddled Cow, East Germany’s Life and
Legacy.
• Learning from the Germans: Confronting Race and the
Memory of Evil by Susan Neiman is published by Allen Lane
(£20). To order a copy go to guardianbookshop.com or call 0330
333 6846. Free UK p&p over £15, online orders only. Phone
orders min p&p of £1.99
• Hitler: Only the World Was Enough by Brendan Simms is
published by Allen Lane (£30).
To order a copy go to guardianbookshop.com or call 0330 333
6846. Free UK p&p over £15, online orders only. Phone orders
min p&p of £1.99
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us to keep our journalism accessible to all, regardless of
where they live or what they can afford. But we need
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The Guardian will engage with the most critical issues of
our time – from the escalating climate catastrophe to
widespread inequality to the influence of big tech on our
lives. At a time when factual information is a necessity,
we believe that each of us, around the world, deserves
access to accurate reporting with integrity at its heart.
Our editorial independence means we set our own agenda
and voice our own opinions. Guardian journalism is free
from commercial and political bias and not influenced by
billionaire owners or shareholders. This means we can
give a voice to those less heard, explore where others
turn away, and rigorously challenge those in power.
We need your support to keep delivering quality
journalism, to maintain our openness and to protect our
precious independence. Every reader contribution, big or
small, is so valuable. Support The Guardian from as little
as $1 – and it only takes a minute. Thank you.
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_________________________________________________
Jews join fight against Swedish party’s call to ban circumcisions
After Center Party votes to back legislation barring
practice, Jewish leader warns ‘it will be completely
impossible to live as a Jew or a Muslim in Sweden’
By TOI staff 3 October 2019, 7:06 pm 4

Swedish Jews joined the
country’s Muslim community
this week in protesting the
call by a major political party
to
ban
all
non-medical
circumcisions.
Illustrative
image
of
circumcision. (yoglimogli, iStock by Getty Images)

a

The vote in favor of banning male circumcisions for
minors was held at the annual conference of the Swedish
Center Party, held in the city of Karlstad on Saturday.
The party’s commissioners voted 314 to 166 in favor of
the ban, overturning previous decisions by the party’s
top leadership rejecting support for the measure.
“This means, if the proposal becomes reality, that it will
be completely impossible to live as a Jew or a Muslim in
Sweden,” warned Swedish Jewish leader Aron Verständig
in an interview with the Expressen newspaper.
The vote drew condemnation over the course of the
week, including from the party’s own leader Annie Lööf.
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Saying she regretted the party conference’s vote, she
insisted the Center Party, which holds 31 out of 349
seats in the Riksdag, the Swedish parliament, was
committed to “standing up for minorities in Sweden and
their opportunity to live
here,”
according
to
Expressen.
“This isn’t
something we plan to
write a parliamentary
motion on,” she added.

arguments for the autonomy and rights of children
against the rights and freedoms of minority cultures and
religions. The children’s ombudsmen of all Nordic
countries — Finland, Iceland, Denmark, Sweden and
Norway — released a joint declaration in 2013 proposing
a ban, though none of these countries has yet enacted
one.

The Swedish Riksdag (CC-BY-SA Janwikifoto/Wikimedia
Commons)

JTA contributed to this report.

The party’s deputy leader, Anders Jonsson, was quoted
by The Local as insisting the move was not directed at
Jews and Muslims. “This was not a decision that the
party leadership wanted,” he said, adding that the
debate in the party conference focused on children’s
rights, not religious practice.
Nevertheless, Verständig, the Jewish leader who heads
the Council of Swedish Jewish Communities, said he was
“very surprised and very disappointed” by the decision.
Moscow-based Rabbi Pinchas Goldschmidt, president of
the Conference of European Rabbis, echoed the Swedish
Jewish leader in his own condemnation of the move.
“The Swedish Center Party’s decision to promote a ban
on religious circumcision
is a request for Jews to
leave Sweden, the most
liberal of EU states. We
mourn
the
lack
of
tolerance and loss of
diversity
in
today’s
Sweden,” he said.
Illustrative: A brit, or Jewish circumcision ceremony, in
Berlin, Germany. (Sean Gallup/Getty Images via JTA)

Mohamed Temsamani, president of the United Islamic
Associations in Sweden and a former politician, warned
such a ban would amount to a narrowing of religious
freedom in the country.
Lööf told Swedish media the party leadership would
examine the decision before determining its next course
of action.
Circumcision has come under attack throughout Europe
from right-wing politicians who view it as a foreign
import associated mostly with Muslim immigration, and
from left-wing liberals and atheists who denounce it as a
primitive form of child abuse.
In Scandinavia especially, the non-medical circumcision
of boys under 18 is the subject of a debate that pits

In October 2018, the right-wing populist Sweden
Democrats party submitted a draft motion to parliament
calling for a ban on nonmedical circumcision of boys,
which the text described as “backward” child abuse.
Reed Nelson - The rights of the individual come before
the rights of religion. We've reached a point in human
development where we can no longer justify forcing nonconsensual genital cutting on an infant in the name of
religion.
Hera Athena Jura - If you want to cut genitalia in the
name of God then cut your own, religious branding is
barbaric and would be an imprisonable offence if it were
done to anyone but babies. YOUR RELIGION ENDS
WHERE ANOTHER PERSON'S BODY BEGINS
Philip Andrews - Circumcision has been a cultural rite
for Semitic peoples since ancient times. Since when do
arrogant Westerners get to tell minorities that 3000 yr
old rites are no longer valid? Its up to those cultures to
decide that, not arrogant Westerners. But then the West,
whether imperialist or socialist, alwaays did enjoy
imposing its views on others... If you Swedes want to get
rid of all your Jews and Muslims (hidden agenda?) this is
the surest way to do it.
Graham Richards - Since when? For one, since you
secretly took a non-Jewish baby into your clutches,
mutilated his penis, and held a party. That's when
Bernadette Fouquet - If your ideology cannot exist
without forcing it on other people you never had one to
begin with. You do not have the rite to cut off other
peoples body parts any more than you would have the
rite to own slaves.
Sue Durandt - (Gary Durandt) And yet we allow 1000's of
unborn babies to be mudered each day! Go figure the
logic
Geeb Babcoon - Sue Durandt Really? Unborn babies? Do
you mean fetuses, which definitionally are not babies?
*https://www.timesofisrael.com/jews-join-fightagainst-swedish-partys-call-to-ban-circumcisions/
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The Ethnic Predicaments of the
Shrinking White Majority
Frank Salter, 24th September 2019
In Whiteshift: Populism, Immigration, and the Future of
White Majorities, Eric Kaufmann spends 624 pages
advancing a version of Senator Pauline Hanson’s motion
put to the Parliament in September 2018. Hanson

wanted senators to approve the proposition, “It is okay
to be white”, an apparently harmless statement that
challenged all major parties so much they voted it down.
Kaufmann’s version is more consequential. He proposes
that it is okay to say you are white. The outrage has
been predictably loud.[1]
Whiteshift aims to explain the white populism that
produced Brexit, the presidency of Donald Trump and the
rise of nationalist parties across Europe. Kaufmann
dismisses economics as the main cause. “Immigration is
central. Ethnic change—the size and nature of the
immigrant inflow and its capacity to challenge ethnic
boundaries—is the story.”[2] Kaufmann argues that the
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ethnic diversity caused by immigration is roiling Western
societies. This already sets him apart because, though
well known to many researchers, the social costs of
diversity are steadfastly denied or ignored in mainstream
social science. That is not new. In the 1990s the
Australian historian Geoffrey Blainey was isolated in his
warnings about the frequent divisiveness of ethnic
diversity. [3]
Kaufmann then strides further into taboo territory by
describing how some whites—many whites—suffer from
mass non-white immigration. Worse still, he does not
resort to the usual progressive explanation that whites
are incorrigibly racist or lack legitimate ethnic identity.
Instead he treats them like all other ethnic groups,
subject to the same motivations found around the world.
He thinks it is normal for a people of any descent to feel
pride in their identity and aspire to remain their country’s
majority population. He rejects the “myth” that people of
European heritage do not have ethnic interests, though
he does not examine the concept in detail.
As Bernard Lane of the Australian has explained,
Kaufmann’s book breaks taboos that have for decades
constrained discussion of immigration and race.
Kaufmann commits a sin just by explicitly and nonjudgmentally discussing white identity. The rules
governing contemporary public discourse are harsh
enough concerning implicit mention of the subject. But
instead of whistling the dog Kaufmann thinks everyone
should call it by name.
The taboo against caring about white numbers greatly
constrains rationality and fairness. The multicultural view
is that whites should make way for ever greater diversity
while celebrating their submersion. In reality, Whiteshift
argues, falling white numbers explains the rise of white
identitarian politics in Europe and around the
Anglosphere. Kaufmann states that it is reasonable and
predictable for people to be concerned about their ethnic
decline. It is normal for ethnic groups to feel alarm when
they see their share of the population plummeting. These
sentiments are not manifestations of late-stage
capitalism or some uniquely perverse aspect of
whiteness, as is often taught in universities. They are
part of humanity’s evolutionary inheritance.
Kaufmann’s book is written for those on the Left who
oppose white identity. He seeks to moderate their
opposition while not challenging other Left-liberal
assumptions. In an earlier book, The Rise and Fall of
Anglo America (2004), Kaufmann described the origins of
Left-liberalism and its Gramscian march through the
institutions. In that book he used the term
“cosmopolitanism”, which he defined as opposition to all
ethnic exclusivity, and to all national and religious
boundaries. He concluded that the ideology rose to a
dominant position in elite American culture by the middle
of the twentieth century, becoming a major force within
the state by the 1960s. Variants had become common in
Western universities by the 1930s and 1940s, aided by
the new social sciences which stripped human nature out
of sociology, anthropology and political studies. The
result was ideological opposition to white identity. Many
progressives see white ethnics, people who identify as
white, as obstacles to a borderless global society.
Consequently, they see white decline and eventual
disappearance as a moral good.
Four strategies in the white identity culture war
In Whiteshift Kaufmann describes four main strategies
that have been adopted by Left-liberals and white ethnics

in response to identity challenges. The first has been a
white initiative to oppose the introduction of non-white,
non-Christian minorities into their societies. “Whites can
fight ethnic change by voting for right-wing populists or
committing terrorist acts.” With regard to voting, before
the 1960s it was normal for pro-white policies to be
supported by the electorate, though the politicians
championing the policies were not usually populists but
members of the establishment. After the 1960s the
policy of restricting non-white immigration fell into disuse
because the major political parties did not take up the
issue, despite opinion polls indicating that the policies
would have been popular. Mainstream politicians have
shied away from making immigration an electoral issue,
perhaps due to the power wielded by Left-liberal
ideology. An example is Malcolm Fraser, Australia’s prime
minister from 1975 to 1983 and a champion of
multiculturalism. Fraser cautioned against allowing
citizens to vote on immigration policy.[4] Similar elite
attitudes over the last fifty years have contributed to
diverse intakes rising across the Anglosphere and
Western Europe, though not in Eastern Europe.
Regarding white populist terrorism Kaufmann reports
that, according to Europol, in 2016 the Far Right
accounted for “virtually none” of the mass murders
committed in Europe. Islamic extremists committed 72
per cent, separatists such as the IRA committed 10 per
cent, and leftists and anarchists committed 3 per
cent.[5] Is Far Right violence trending upwards? The
major white nationalist terrorist attacks in Norway in
2011 and recently in New Zealand are consistent with
such a trend. In the latter case the alleged killer railed
against “the great replacement”, consistent with
Kaufmann’s analysis. The phrase was originally the title
of a book by the French writer Renaud Camus in which
he described the ethnic French population’s rapidly falling
share of the French population.
To understand the causes of white fight, Kaufmann relies
on the soft social psychology of Karen Stenner, who
names two responses to rising ethnic diversity—
conservatism and authoritarianism. Conservatives are
attached in a nostalgic way to the level of diversity
experienced during their youth. According to this
definition, conservatives oppose change in any direction,
whether
towards
greater
or
lower
diversity.
Authoritarians are different. They feel uncomfortable with
diversity because they seek order and security.[6]
Kaufmann identifies authoritarians as the main obstacle
to the smooth ethnic transformation of Western societies
because they cannot be lulled by a lower rate of change.
It is noteworthy that this interpretation of white ethnic
behaviour breaks with evolutionary psychology. Stenner
sees no role for ethnic nepotism, the most influential
evolutionary theory of ethnicity.[7] Instead she adopts a
pejorative label reminiscent of the Frankfurt School’s
discredited attack on the Christian family, The
Authoritarian Personality. Subsequently in Whiteshift
Kaufmann qualifies the authoritarian category by
emphasising the importance of kith and kin: “white
conservatives scale up their ethnic attachments from the
intimate
community
to
the
national
‘imagined
community’”.[8]
This
interpretation
draws
on
evolutionary psychology, specifically the theory of ethnic
nepotism developed by Pierre van den Berghe. Van den
Berghe’s theory treats race as an important ethnic
marker.
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The second strategy described by Kaufmann has been
one in which Left elites repress expressions of white
identity. This strategy, conducted by university-trained
white Left-liberals, has become such a prominent part of
contemporary politics that it has acquired a popular
label, “political correctness”. Reaction against it helped
motivate Trump voters. A 2018 poll in Britain found
evidence of widespread intimidation by multicultural
zealotry. A third of respondents feared that expressing
their views on immigration and other controversial
subjects could get them criticised, fired from their jobs,
or prosecuted.[9]
Aggressive political correctness is now being enforced
wholesale across the Anglosphere by elements of the
mainstream media, education system and corporations,
especially the large social media companies. In Britain it
has
become
commonplace
for
police
to
visit
conservatives in their homes and caution them about
violations of the progressive speech code. Kaufmann
sees political intolerance from Left elites to be motivated
by the “progressive” morality tale, in which whites
disappear. He characterises this ethnic suppression as
being, in reality, “anti-white” attacks by the “cultural
left”.
The third strategy has consisted of whites “fleeing”
incoming non-whites and non-Christians. This involves
“hunkering
down”—withdrawing
from
communal
participation as described by Robert Putnam—and white
flight—moving to whiter suburbs and schools.
The fourth strategy has involved whites joining
minorities, for example by marrying them. This is giving
rise to growing hybrid populations that Kaufmann
believes will become typical throughout much of the
West by the end of this century.
Kaufmann opposes the strategy of repression because it
risks a white backlash and thus more of the populist
nationalism already being experienced across the West.
Trump and Brexit and ethnic nationalism endanger Leftliberal power and values. For that reason Kaufmann
wants repression of white identity to be moderated:
Repressing white identity as racist and demonising the
white past adds insult to [the] injury of this group’s
demographic decline. This way lies growing populist
discontent or even terrorism. Ethnic majorities need a
future.
Actually he means the illusion of a future, because the
type of nationalism Kaufmann approves for whites is
ethno-traditionalism,
nostalgia
for
the
society
experienced in childhood. Ethno-traditionalism values
only selective cultural markers—some myths, “boundary
symbols”, language and reminders of the Christian past.
Representatives of this approach in Australia include
recent conservative prime ministers John Howard and
Tony Abbott. It would be wrong, Kaufmann thinks, for
whites to perpetuate themselves genetically. He states
that common descent, the essence of ethnic identity, is
not a legitimate identity marker; especially not race.
Only ethno-traditionalism suits Kaufmann’s favoured
conservative category. He has no time for recalcitrant
authoritarians or ethnic nepotists. Conservatives who
cannot be placated by nostalgic flashbacks to their
childhood have no place in Kaufmann’s envisaged future.
What to do with ethnic nepotists such as Sir Robert
Menzies, Australia’s longest-serving prime minister and
founder of the Liberal Party, who believed in the unity of
family and racial kinship? Menzies maintained that
parents see in their children “their greatest contribution

to the immortality of their race”.[10] Kaufmann offers no
way out or forward for deplorables such as Menzies. They
are expected to conveniently disappear without causing a
fuss.
Ethno-traditionalists are more amenable to change,
Kaufmann thinks, because they support immigration so
long as the immigrants assimilate, regardless of the
impact on ethnic identity, even if their type eventually
disappears:
I contend that today’s white majorities are likely to
successfully absorb minority populations while their core
myths and boundary symbols endure. This will involve a
change in the physical appearance of the median
Westerner, hence Whiteshift, though linguistic and
religious markers are less likely to be affected. Getting
from where we are now, where most Westerners share
the racial and religious features of their ethnic archetype,
to the situation in a century or two, when most will be
what we now term “mixed-race”, is vital to
understanding our present condition.[11]
Kaufmann seems to dismiss the possibility of sustaining
any white ethnic state, one that protects the group
interests of its ethnic majority. “Ethnic nationhood, which
restricts citizenship to members of the majority, is clearly
a non-starter.”[12] In support he points to global
demographic trends. The overall white population share
is falling: “the West, especially its European-origin
population, will be a demographic speck of a few
percentage points by the end of the century”.[13] His
prognosis is the West’s inevitable racial transformation.
He asserts that white Britons and other European-derived
peoples have no option but to mix with large numbers of
non-whites: “whites can no more hold back demography
than Canute could command the tides. In the West, even
without immigration, we’re becoming mixed-race.”[14]
There is no doubt that the present thrust of population
change supports Kaufmann’s prognosis. The United
States is projected to become minority white in a
generation. Most babies there are non-white.[15] White
Britons are on track to become a minority in Britain
before the end of the century. In 2010 David Coleman,
professor of demographics at Oxford University, reported
Office for National Statistics projections indicating that
white British people will be less than half the population
by about 2060, though a further 10 per cent will be
“other whites”. By 2100 white British will be about 35 per
cent of the population.[16] The rapid rate of change is
indicated by the fact that about 30 per cent of British
newborns were non-white in 2016, though the overall
non-white population was only about 12 per cent.[17]
However,
demographic
projections
are
strongly
influenced by immigration, which is a matter of
government policy. Kaufmann’s prognosis places no
policy limits on the degree of hybridisation. He writes as
if societies are faced with a choice between remaining
totally homogeneous, which he thinks is politically and
demographically impossible, or mixed to a large and
unspecified degree. No intermediate condition is
discussed, only rates of change towards radical
admixture. By the same logic, the prognosis also writes
off all but the largest nation-states, at present India and
China. Korea, Japan, Israel and Pakistan are already
“demographic specks” compared to the world’s nonKorean, non-Japanese, non-Jewish and non-Pakistani
populations. Kaufmann’s prognosis discounts the capacity
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of borders to regulate population flows. This topic is
discussed further below.
White subordination
Ethnic hierarchy is an
underlying
theme
of
Whiteshift
not
yet
remarked by reviewers
or
highlighted
by
Kaufmann. When he
refers to whites as “the
dominant ethnicity” he
simply means that they are in the majority, for now. All
four strategies in the culture wars indicate Left
supremacy over white majorities. Even “fight-back”
assumes an inferior defensive posture. Kaufmann is
pleading for whites to be granted some social space in
which to express their identity, not for them to overthrow
their cultural masters. He accuses liberal elites of driving
white identity to extinction and appeals for mercy in the
interests of social stability and continued cosmopolitan
hegemony. There would be no need to plead unless
whites were in trouble. Kaufmann advanced similar ideas
as far back as 2004 in a book he edited that year,
Rethinking Ethnicity: Majority Groups and Dominant
Minorities.
As noted earlier, Kaufmann’s 2004 book The Rise and
Fall of Anglo America documented the cosmopolitan
Left’s displacement of Anglo loyalists from control of elite
culture. The process culminated in the top-down
dismantling of pro-European immigration restrictions in
1965,
the
replacement
of
assimilationism
by
multiculturalism and the mopping-up of regional white
resistance. In this context of Left-liberal supremacy
Kaufmann concluded:
If liberals allow [their] fear of ethnonationalism to carry
all before it and demand that national ethnic groups
surrender their existence, they risk the very legitimacy of
their project … extremist groups playing the fascist card
will find their audiences more receptive if liberalism goes
unreformed.[18]
Kaufmann did not explain why refusal to “surrender
existence” is extreme or why progressives who seek that
surrender are not. In any case, by 2004 he was
anticipating the rise of populist nationalism in the West in
reaction
against
large-scale
suppression
and
demographic displacement of white populations. By then
the United States’ inverted ethnic hierarchy had been in
place for decades.
The idea that white majorities in some countries have
been subordinated is yet to catch on in Australia, though
conservatives complain about (mainly) minority identity
politics. That has not shaken the general assumption that
white Australia still rules the roost, even as it sinks
towards becoming a minority.
Kaufmann’s background
Eric Kaufmann is something almost unknown in Australia,
a scholar who studies ethnicity and nationalism largely
outside the iron cage of multicultural taboos. He is more
of an analyst than an ideologue. He goes where data and
theory lead. His students learn that ethnicity has a
primordial component based in an evolved psychology
that is universal to the species; that people naturally feel
their ethnic identities. He teaches them that pro-social
ethnocentrism is not the same as aggressive xenophobia,
that although the two are connected they are distinct and
can appear alone.

Whiteshift was written by someone as comfortable with
statistics and evolutionary psychology as with wordy
sociology. Kaufmann’s scholarly papers and lectures are
peppered with graphs and tables. Compared to this
curriculum, the content of typical Australian courses on
ethnicity and nationalism comprise a small, dated set of
neo-Marxist doctrines, often written by radicals with an
axe to grind against the West. The now defunct journal
People and Place (1993–2010) was an exception that
proves the rule.
Kaufmann comes from the stable of the late Anthony D.
Smith, long-time professor of historical sociology at the
London School of Economics. Smith’s 1986 book, The
Ethnic Origin of Nations, shook up Marxist orthodoxies by
showing that nations grow around dominant ethnic cores,
the erosion of which undermines national cohesion.
Smith was a leading voice in what might be called the
London school of ethnic studies, a vibrant clearing house
of data and argumentation. The school’s debates span
the Atlantic. Journals such as Ethnic and Racial Studies
and Nations and Nationalism draw contributions mainly
from Europe and the US but also Israel and Japan.
The Left attacks Kaufmann with accusations of
legitimising white nationalism. In reality, he is a true
cosmopolitan and an empirical sociologist who attempts
to apply universal values. It is the pro-diversity Left that
have forgotten their universalism and turned their
classrooms into uncritical purveyors of anti-Western
doctrine.
Kaufmann’s cosmopolitan credentials are impeccable. Far
from being a knight for whites,[19] he has never
expressed ethnic or national loyalty in his published
works, though his Canadian upbringing induced an
unabashed love of ice hockey. He is comfortable with
others perceiving him as white and with his multiracial
heritage.[20] He has consistently defended universal
values.
His
historical-sociological
study
of
cosmopolitanism, The Rise and Fall of Anglo America,
showed some enthusiasm for his subject. In it he
discussed but never critiqued the new social sciences.
But he did criticise late-stage American cosmopolitans for
misusing their power to exclude Anglos from the
multicultural table, a pattern emulated around the
Western
world.
He
characterised
American
multiculturalism as “asymmetric” because it excluded
whites from the multicultural system and marshalled
non-white minorities against them.
Also in Rise and Fall, Kaufmann urged that
multiculturalism be reformed so as to “respect the choice
of those who prefer an ethnically homogeneous milieu”.
He warned against the suppression of white majorities
because this alienates them from ethnicity per se,
exacerbating their hyper-individualism and deculturation.
This was bad for everyone because white elites control
mass culture, and thus their atomisation produces “an
acidic environment that erodes the structural basis of all
ethnic groups”.[21] Kaufmann realised that ethnic
identity, traditions and belonging are as important for
whites as for non-whites.
Nevertheless, Kaufmann has not been a champion of
strategic white interests. He thinks it is legitimate for
whites to seek each other’s company but not to preserve
defensible
nation-states.
In
another
publication,
Changing Places (2014), he and his co-author Gareth
Harris described and attempted to explain the extremely
high level of white opposition to immigration in England
and Wales (80 per cent).[22] They searched for ways to
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“remedy” this opposition. In other words, they treated
white opposition to mass immigration as a problem to be
solved, not as the expression of legitimate ethnic
interests or democratic will. They accepted mass
immigration as a given, something beyond civilised
opposition. Their deification of immigration allowed them
to lump together as “far right” the neo-fascist British
National Party and Nigel Farage’s bourgeois UKIP which
in 2014 was the main party campaigning for Britain to
leave the European Union.
Kaufmann and Harris found that the pace of ethnic
change in a neighbourhood predicted voter opposition to
immigration. They recommended that governments act
to reduce opposition to immigration, not by acceding to
voter wishes, but by spreading the distribution of
immigrants across electorates in order to reduce the
speed of ethnic change in particular neighbourhoods.[23]
Neither is Kaufmann much attached to Western
civilisation, if his views on Islam are a measure.
Whiteshift urges politicians to empathise with white
ethnic
anxieties,
but
not
tolerate
anti-Muslim
sentiment.[24] For him Islam is just another religion,
interchangeable with Christian denominations: “As with
perceptions of Islam in the West today, Catholicism was
viewed as an alien faith with no place in American
civilization.”[25]
Further difficulties
Whiteshift is too influenced by Left-liberal values. Its
analysis of ethnic interests avoids biological dimensions
despite elsewhere drawing on evolutionary psychology.
Some utopianism is evident in the book’s assumption
that win-win compromises are always possible. It blithely
accepts replacement-level migration as an injury to
which insult should not be added, instead of an
existential threat needing to be halted or reversed. It
wholly discounts ethnic and religious competition as
causes of white decline. Kaufmann is concerned about
progressives’ hatred for white identity but fails to
describe many realities of anti-white politics, such as the
anti-Western bias endemic in universities, corporate
open-border globalism in general or the censorship of
white identitarians by big-tech social media companies in
particular.
The book is not free from political correctness concerning
race. Kaufmann’s discounting of racial ethnic markers
seems arbitrary, especially when racial self-segregation
is so pronounced. Also, though he is concerned with
maintaining social stability in diverse societies, he does
not mention the problem of socio-economic stratification
by race. Stratification is a major cause of ethnic conflict.
It occurs to varying extents in every multi-racial society,
partly
due
to
psychological
group
differences.
Stratification affects the rate and dynamics of interethnic marriage. No book examining whiteshift can
legitimately ignore this difficult subject.
As already noted, Kaufmann appears to say that white
ethnic states are impossible because “ethnic nationhood”
limits citizenship to the majority ethnicity, and that this
is out of the question. This misses the point that ethnic
states are defined by ethnic control of the state. Ethnic
limits on citizenship rights are set by the state and thus
indirectly by political elites. In a democracy, the majority
ethnicity will generally control ethnic policy, and that was
the case from the emergence of nationalism in
Continental Europe and white settler countries after
about 1800. Since the 1970s, however, multicultural
policies in countries such as Australia and the US have

made them inverted ethnic states—ones that privilege
minorities. Minorities did not have the power to dominate
majorities at that time. That was accomplished by an
alliance between cultural elites and their minority clients.
The reality of multiculturalism in majority white nations
is that the majority retains citizenship but minorities are
privileged by such policies as affirmative action, a share
of immigration far beyond their share of the population,
and suppression of white identity by various “human
rights” agencies.
The ethnic invertedness of multiculturalism was obvious
to Geoffrey Blainey by the 1990s. He thought the
ideology “would collapse without an emphasis on racial
discrimination”. He continued: “When Anglo-Celtic
Australians show the same ethnic preference as
minorities they are denounced as racists.”[26] The main
differences between minority-dominated and majoritydominated states is that the former are less democratic.
They must, after all, block majority ethnic preferences
concerning immigration and free speech. Multicultural
elites often feel distinct from and contemptuous of the
majority. These attitudes manifest as a culture of
censoriousness—political correctness—running through
the bureaucracy and the media. Majoritarian ethnic
states are more relaxed because their elites identify with
the majority. Also, according to public choice theory,
majorities require only a fraction of the ethnic motivation
shown by minorities to win control of the democratic
process. And they can do so without suppressing other
identities.
Another problem with Kaufmann’s analysis is his use of
simplistic categories. An example is his assumption that
liberal ideology is genuinely felt, when in reality all
ideologies can be used as vehicles for various interests.
There is a long history across many countries of minority
ethnics voting for and sometimes leading leftist politics.
Historically Kaufmann’s Left-liberal category has included
minority ethnic nepotists who see their ethnic interests
being served by undermining the power of the majority
ethnic group. In other words, Left-liberalism has often
been motivated by tribalism, its normative polar
opposite.
Kaufmann discusses examples of political vehicles but
does not apply the concept to multiculturalism. The
vehicular nature of multiculturalism is important to the
phenomenon of whiteshift because the ideology is used
to legitimise the subordination of white majorities and
impose replacement-level immigration. Multiculturalism
is an ideology that serves diverging values. Kaufmann
sees its liberal but not its ethnic motives, despite the
latter providing a significant fraction of the Left’s voting
base, funding and political leadership. In the United
States the Democratic Party, ostensibly on the Left, has
become a vehicle of the multicultural alliance, receiving
bloc votes from strongly identified minority ethnics in
exchange for favours such as affirmative action,
extending welfare and keeping the immigration doors
open.
Kaufmann also fails to ask whether in a crowded world
any population can retain its identity without controlling
the state. If multiculturalism succeeded because Leftliberals wrested the state from the majority that had built
it, then used the power of the state to open the borders
to unrestricted immigration to make the majority
“disappear”, why should the majority not respond in kind
by conducting its own march through the institutions to
reclaim its rightful property and restore an immigration
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policy that serves its interests? What other strategy
could work? What other strategy would be as moral?
Even Kaufmann’s preferred version of multiculturalism, in
which white cultural identity is respected alongside the
identities of minorities and cosmopolitans, is unlikely to
be achieved without a majority reconquista of the state.
Whiteshift is profoundly revisionist regarding the morality
of white ethnic behaviour. Kaufmann concludes that
whites are entitled to retain their identity and majority
status and that it is acceptable for them to live in a
“homogeneous milieu”. In doing so he implies that it is
all right for them to campaign and vote against
replacement-level
non-white
and
non-Christian
immigration. This message has broader application than
simply preventing further increases in non-white
numbers towards becoming majorities in Western
societies. It also applies retrospectively, because, to
borrow from T.S. Eliot, in order to become the majority,
you must go by the way of the minority. If Kaufmann is
correct, white conservatives with foresight were right to
oppose each step of their replacement. They were right
to criticise hostile elites and the vilification of national
history. Kaufmann’s analysis implies, even while he
explicitly denies, that Australia’s founders and leaders up
to the 1960s were right to develop Australia as a
predominantly European country.
The same lessons apply to those intent on revolution
through immigration. They were strategically prudent to
begin with small steps, to avoid democratic process, to
change policy via administrative increments, to persecute
and silence white identity when they could. The wideopen door must begin by way of the crack.
Despite some disagreement with Kaufmann’s analysis,
Whiteshift is a huge advance on what passes for the
study of ethnicity and nationalism in Australia. It
provides a new perspective on the ethnic transformation
and associated troubles sweeping the West.
Frank Salter is the author of The War on Human Nature in
Australia’s Political Culture (2017).
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Comments
Ed King – 25th September 2019
Eric Kaufmann has written a timely, fascinating, well-researched
book that deserves far more attention. Rapid demographic
changes are indeed unsettling Western countries and fuelling
political and social upheaval. We’re certainly living in very
interesting times and it’s only going to get more ‘interesting’ in
the years ahead.
Kaufmann makes the important point that European-derived
peoples are not exceptional; they form groups like any other,
with legitimate cultural and national attachments and group
interests. However there is a pernicious double standard at the
heart of current multicultural policies. Under Progressive Left
orthodoxy, is it acceptable for Chinese or Indian ethnic
organisations in Australia to lobby for high immigration to
increase the demographic strength of their respective
communities but ‘racist’ if Australians of Anglo-Celtic descent
express a preference for an immigration policy that doesn’t
reduce them to a minority.
ChrisPer – 25th September 2019
Extremely thought-provoking essay, and I want to spend more
time studying it.
One aspect I think is under-weighted is the shear crappiness of
the interpretation of motivation of political enemies. It is
assumed that so-called right wingers are motivated by
‘authoritarianism’ and a form of nostalgia they term
‘conservatism’. Yet my experience is that conservatives and
right-wingers had the same values education against racism and
sexual oppression, and their differences with the Left are
essentially defined by conflict; that is, the Left redefine any
response but compliance or over-bidding as reactionary and
driven by hate, so cannot recognise opposition to their
‘solutions’ except through what from outside appears to
be contempt and bad faith.
Ed King – 28th September 2019 - ChrisPer, you’re correct.
The Left by and large views social and national
conservatives – that is, people who hold traditional
values
and/or
favour
border
security,
cultural
particularism and ethno-traditional national identity – as
evil bigots who deserve to be pushed aside. That’s not an
exaggeration.
*https://quadrant.org.au/magazine/2019/09/theethnic-predicaments-of-the-shrinking-white-majority/
***************
Whiteshift: Populism, Immigration, and the Future
of White Majorities, by Eric Kaufmann, Penguin, 2018,
624 pages, $55. This review appears in September’s
Quadrant. Click here to subscribe
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In response to anti-Semitic bullying, Australian
official calls for greater Holocaust ‘focus’
October 6, 2019
“If they (bullies) understood and comprehend the
atrocities of the Holocaust, they would be as insulted as
anybody about these recent attacks,” said Frydenberg,
By World Israel News Staff
“Anti-Semitic bullying at two Melbourne schools has prompted
calls for a review of the curriculum to include a greater focus on
the Holocaust,” reports SBS News.
“If they (bullies) understood and comprehend the atrocities of
the Holocaust, they would be as insulted as anybody, including
me, about these recent attacks,” Australia’s Treasurer Josh
Frydenberg, who is Jewish, told reporters in Queensland on
Friday, according to SBS.
On Thursday, two incidents were reported from earlier this year
that took place in Melbourne.
A 12-year-old Jewish student was forced to kneel and kiss the
shoes of a Muslim classmate, and a five-year-old boy was
allegedly called a “Jewish cockroach” and repeatedly hounded in
the school toilets by his young classmates because of his
circumcision, said The Age, a newspaper published in the
Australian city.
“Since hearing about the incidents, the treasurer has spoken to
Victorian Premier Dan Andrews and Federal Education Minister

Dan Tehan about the need to increase
knowledge about the Holocaust,”
reports SBS, an Australian media
outlet.
Referring
to
the
Holocaust,
Frydenberg said that the millions
murdered included “over one and a
half million innocent children,” and
therefore Australian schoolchildren
“should know that story, it should be in our curriculums, it
should be taught so we cannot repeat any of these mistakes of
the past.”
“Victorian Education Minister James Merlino has ordered an
‘immediate review’ of the handling of the alleged incidents and
said he will meet with the parents who say the schools failed to
address their concerns,” SBS said.
“Anti-Defamation Commission chairman Dvir Abramovich has
been in contact with the parents of the victims over the last
three months and said it was the tip of the iceberg,” the media
outlet added.
“The kids are shaken and traumatized,” Abramovich said. “Too
often, parents are concerned that the anti-Semitic abuse will
escalate if they notify the school since their child will become
even a bigger target.
He complained that “some schools failed to acknowledge the
incidents were driven by anti-Semitism and do not impose an
appropriate punishment,” according to SBS.
*
https://worldisraelnews.com/in-response-to-antisemitic-bullying-australian-official-calls-for-greaterholocaust-focus/

________________________________________________
***FROM OUR ARCHIVE***
Denial is not a criminal matter
Geoffrey Alderman, October 30, 2008 12:20

In its issue of October 3, the JC ran the story of the arrest, at
Heathrow airport on an EU warrant issued by the German
government, of a German-born Holocaust-denier, Frederick
Toben. Mr Toben is actually an Australian citizen. No matter; he
arrived at Heathrow from the USA, en route to Dubai. The
Metropolitan Police arrested him because the German
government alleges that he has persisted in posting material on
the internet denying or "playing down" the Nazi Holocaust of the
Jews.
In 1999, Mr Toben served a term of imprisonment in Germany
after publishing pamphlets denying that mass murders of Jews
were carried out at Auschwitz. Following his appearance before
London magistrates earlier this month, a spokesperson for the
Community Security Trust was quoted as having praised the
action of the British authorities in executing the EU warrant and
as having expressed the hope "that the German law will take its
course".
I hope that nothing of the kind befalls Mr Toben. I hope that the
extradition warrant is quashed, so that Mr Toben is once again
free to roam the world denying the Holocaust to his heart's
content. I also hope that not only will this kind of incident never
happen again in this country, but that the British government
will demand that German (and Austrian) laws criminalising
Holocaust-denial are repealed at the earliest possible moment.
A great deal has been written in the press about Toben's
disgraceful treatment. My fellow JC columnist Melanie Phillips
has rightly condemned this treatment as a denial of free speech.
On October 10, Anshel Pfeffer correctly argued in the JC that
prosecuting Holocaust-deniers is a waste of money, serving only
to give these odious cretins the attention they crave. With all of
this I heartily agree. But my worries about the Toben case go
much deeper.
My worries have to do with the alarming tendency of nationstates to criminalise the past and, in particular, with a wretched
proposal now under consideration by the European Union, to
compel EU member states to enforce particular interpretations
of history under the guise of "combating racism and
xenophobia". This proposal emanates (surprise, surprise!) from

the German government, whose justice minister apparently
wants to bring about a state of affairs in which "publicly
condoning, denying or grossly trivialising crimes of genocide,
crimes against humanity and war crimes" would, throughout the
EU, be punishable by between one and three years'
imprisonment.
Ask yourself how such a mad law might be enforced, and with
what result. Ask yourself who will decide whether a particular
historical event amounts to a "genocide". Ask yourself by what
grotesque yardstick a trivialisation of, say, a war crime amounts
to a "gross" trivialisation.
But as you begin to answer these questions, bear the following
in mind. In Turkey, it is currently a criminal offence to assert
that Ottoman treatment of the Armenians 90 or so years ago
amounted to genocide. But in Switzerland it is a criminal offence
to assert the precise opposite. In France, in 1995, the
distinguished Jewish historian of the oriental world and of Islam,
Bernard Lewis (born in Stoke Newington and now professor at
Princeton University), was actually convicted for having written
an article (in Le Monde) arguing that, although the Armenians
were brutally repressed, this did not amount to a genocide
because the massacres that took place were neither
government-controlled nor sponsored.
As the distinguished British historian Timothy Garton Ash (a
professor at Oxford) recently reminded us in The Guardian
(October 16), according to a French law promulgated in 2001,
slavery has been designated as a crime against humanity. If,
while on holiday in France, I am overheard casually denying that
slavery did in fact amount to a crime against humanity, do I risk
being hauled before the French courts? And if I escape to
England will the boys in blue arrest me here on a Frenchinspired EU extradition warrant? Or suppose I declare that the
killing of Palestinians at Deir Yassin in 1948 did not actually
amount to a war crime. If the EU proposal were implemented,
would I face imprisonment, just because I had exercised my
professional judgment in a way that upset Arab propagandists?
The task of the historian is to investigate, confront, challenge
and, if necessary, correct society's collective memory. In this
process, the state ought to have no role whatever, none at all.
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Certainly not in the UK, which delights in presenting itself as a
bastion of academic freedom.

*
https://www.thejc.com/denial-is-not-a-criminalmatter-1.5837

_________________________________________________
September 2006
Why I Won’t Apologize for my Essay
“The Myth of the Innocent Civilian”
From Michael Santomauro
Dear friend,
Here are some of the experiences that motivated me to be
provocative with my essay, “The Myth of the Innocent Civilian”
(essay in the second half of this post) which under the Patriot
Act could put me in jail. Let me start from the beginning.
I remember on 9/11 being woken-up by phone with my
girlfriend crying and telling me to watch the news because a
plane crashed into the WTC building and then hung-up. I still
laid in bed half asleep for about five minutes. It was her crying
and abrupt hang-up that I decided to get out of bed and turn on
the television set.

Later, I catch-up with my girlfriend. We find an Indian
restaurant that is open. Actually, all the restaurants that are
non-Muslim owned were open – packed with diners. The same
people that walked in silence on the sidewalks earlier in the day
were acclimating to talking again – but not talking about why it
happened. Instead, some tourists were upset it was going to
interfere with their vacation stay in New York. My girlfriend was
telling me, that she was not looking forward to the possibility
that this was going to be the sole item of news coverage for the
rest of the month. I was dismayed that she had that attitude.
Others did not have anything to say about what happened –
instead they would small talk about mundane things, like it was
an ordinary evening, as they were drinking their beer, laughing
and being joyous. These white yuppies and other folks were no
different from the black students I experienced earlier in the
day.

Immediately, I’m watching a plane crashing into the second
WTC building, but the anchorwoman confused me, because she
thought she was showing a replay of the first plane crashing into
one of the Towers, not realizing that it was a live shot of the
second plane. I’m seeing one building on fire and the second
building with a plane crashing into it. As she is showing her
confusion on the airwaves, I decided to switch to CNN, where
I’m told the United States is under attack.

Later, about 10 p.m. there was news footage of a different angle
of the second plane hitting the tower. I turn the volume up and
my girlfriend (a Wasp) storms out of the bedroom screaming
that it was too loud and she needed to sleep. I was pointing to
the TV and saying “look at the new footage they have.” She
screams “I don’t care!”

I was just numb.

She says “no, it’s too depressing.” My girlfriend is a doctor – a
psychologist!

Later, newsman Dan Rather is interviewing former Clinton
national security advisor Sandy Berger. After the interview,
when Dan Rather thought he was off the air (he actually was,
with no picture on the screen, but the microphones were still on)
he says “Sandy that was great” and Sandy Berger says back
“thanks Dan,” which I thought was odd, considering Dan
Rather’s upbeat voice in saying “Sandy that was great” was so
different from his somber voice when he was asking questions.
Within a few seconds you hear a sad Dan Rather turn into a
happy man. ‘What was that all about?’, I thought to myself.
After that, I decided to go outside. It’s now early afternoon. I
thought it would be a good idea to stack up for food and water.
As I’m in the elevator, a man who lives in the building steps in –
it’s just him and me in total silence. Then he burst into anger
“this is worse than what I saw in Korea. We should kill the
bastards.”
I walk the streets and there is a surreal quietness except for the
loudest noise being the footsteps of thousands of New Yorkers
coming back from an early day at work. Then I walk farther
away from my apartment to a nearby school. I run into students
laughing and giggling, knowing what just happened. I even saw
one school teacher joining in on the laugher. The teacher and all
the students acting that way were all African-American. I was
confused! I was dismayed! I was angry to see such nonseriousness. It was happening next to a fire station, and I would
glance at the firefighters faces to see their reaction to the
teenagers behavior. They seem to take it in stride.
I walk to my favorite Pakistani restaurant – it closed early. I
notice all the Muslim owned shops closed-up… Afraid.
I walk and walk no ones talking – just walking. I could never
forget the loudness of those foot steps.
Just then a woman exits out of an ATM bank. She is in a panic,
crying and comes up to me. In the only speaking voice on the
sidewalk she tells me that someone stole her cell phone. As I’m
about to comfort her, another woman passing by shouts “shut
the fuck-up lady, 10,000 people just got killed. Put things in
perspective. Asshole.”
It worked! The woman stopped crying. We looked at each other.
She says to me “that was rude.” But I thought to myself,
‘maybe it was rude, but the rude lady was right’.
I kept walking in silence, thinking to myself this is all because of
our lopsided foreign policy in the Middle East.

I was perplexed. I scream back “how can you even sleep? Can’t
you stay up till midnight and watch this with me?”

After that, I get a call from my girlfriend’s girlfriend, Alex.
“Hello”
“Hi, Michael this is Alex. Is Susan there?”
“Amazing what happened today.”
“It’s old news.”
“Old news?”
“I saw the flames from the train as I was going to work this
morning. I knew right away I was going to have the day off from
work. So when I got to work they told us to go back home. You
know what I did instead?”
“What?”
“I decided it would be a perfect shopping day. So I rush to
Bloomingdales and guess what happened?”
“What?”
“They were closed. And so then the trains weren’t running. So I
walked all the way down to the village to Babou’s apartment and
we hung-out and smoked pot.”
A phone call I will always remember verbatim – from a Jewish
woman who claims to have a Mensa IQ. An immigrant from the
former Soviet Union, a rabid Zionist, who chose to live in the
United States over Israel, who at a later date had no qualms
telling me and my girlfriend over dinner, that she felt superior to
us because she was born Jewish. Sick!
The next day I get a phone call from Israel from an exgirlfriend, to see if I’m okay. She went on to tell me she was
depressed about her fellow Israelis. She says “Israelis are
celebrating in a silent way that it happened to America.”
Two days later on Sept. 13, I’m talking to my stockbroker in
person at the bank, he is Italian-American. He is an apolitical
person when it comes to foreign policy issues. Ignorant of
history, but intuitively he senses something that my ex-Israeli
girlfriend was telling me. In confidence, he tells me that on
Tuesday morning on 9/11 when the bank was getting ready to
close early his Jewish clients had happy smirks on their face.
Asking me “what was that all about? Am I not understanding
something?”
The first Monday after 9/11 the major TV networks resume
regular TV programming. (My girlfriend’s wish comes true.) On
the David Letterman show, his first guest is Dan Rather – the
same man with the happy voice, saying “Sandy that was great”
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is weeping in the interview chair. He went on to say how he was
disturbed about the “Middle Easterners” who were caught
dancing and celebrating on the George Washington Bridge. Mr.
Rather knew that those arrested “Middle Easterners” were
Israeli nationals.
To this day, most Americans think those “Middle Easterners”
celebrating on the bridge were Muslims thanks to Dan Rather
and the rest of the sanitized US media outlets, who are afraid of
losing their jobs if they report they were Jewish.
I’ll stop here. I can continue into infinity with all the nuance’s of
my experience concerning the event of 9/11. I hope that, what I
have imparted to you, is not your reality. If that is the case I
envy you. But, I have not met a thinking person who has not
had at the minimum – similar experiences or more depressing
ones. I stand by the provocative essay that I wrote (see below)
in September of 2002 a year after the event – even if it means
my arrest under the Patriot Act.
You can yell “fire” in a crowded theater – if there is a fire.
Unless you are a mute, you have a legal obligation to yell “fire.”
When is someone supposed to be provocative? When everyone
is dead from the disease? There is a time and a place to be

provocative – the cancer is growing. The cure? Wake people up!
That is my reality! What’s yours?
Something else struck a chord in my mind after I wrote “The
Myth of the Innocent Civilian” that supports my experience and
taught something about myself. When I had a conversation with
a man who worked as a chef at a restaurant in Manhattan on
Nine-eleven, he was also shocked at how uncontemplative
people were on that day. He went on to tell me that in a quiet
moment, in his kitchen, one of his cooks from Bolivia – pulled
him over and said:
“I don’t understand you Americans, if this happened to my
country, we would all be in church praying.”
The cook from Bolivia spoke those words the same evening I
was across the street from him in the Indian restaurant.
Maybe I’m part of the problem.
Maybe I also live the myth.
Peace. Michael Santomauro RePorterNoteBook@Gmail.com
*https://www.nolanchart.com/article674-the-myth-ofthe-innocent-civilian-html
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In Rare Jewish Appearance, George Soros
Says Jews and Israel Cause Anti- Semitism
November 10, 2003
It’s not often that George Soros, the billionaire financier and
philanthropist, makes an appearance before a Jewish audience.
It’s even rarer for him to use such an occasion to talk about
Israel, Jews and his own role in effecting political change.
So when Soros stepped to the podium Nov. 5 to address those
issues at a conference of the Jewish Funders Network, audience
members were listening carefully. Many were surprised by what
they heard.
When asked about anti-Semitism in Europe, Soros, who is
Jewish, said European anti-Semitism is the result of the
policies of Israel and the United States.
“There is a resurgence of anti-Semitism in Europe. The policies
of the Bush administration and the Sharon administration
contribute to that,” Soros said. “It’s not specifically antiSemitism, but it does manifest itself in anti- Semitism as well.
I’m critical of those policies.”
“If we change that direction, then anti-Semitism also will
diminish,” he said. “I can’t see how one could confront it
directly.”
That is a point made by Israel’s most vociferous critics,
whom some Jewish activists charge with using antiZionism as a guise for anti-Semitism.
The billionaire financier said he, too, bears some responsibility
for the new anti-Semitism, citing last month’s speech by
Malaysia’s outgoing prime minister, Mahathir Mohammad, who
said, “Jews rule the world by proxy.”
“I’m also very concerned about my own role because the new
anti-Semitism holds that the Jews rule the world,” said Soros,
whose projects and funding have influenced governments and
promoted various political causes around the world. “As an
unintended consequence of my actions,” he said, “I also
contribute to that image.”
In the past, Mahathir has singled out Soros and other “Jewish
financiers” for financial pressure that Mahathir said has harmed
Malaysia’s economy.
After the conference, some Jewish leaders who heard about the
speech reacted angrily to Soros’ remarks.
“Let’s understand things clearly: Anti-Semitism is not caused by
Jews; it’s caused by anti-Semites,” said Elan Steinberg, senior
adviser at the World Jewish Congress. “One can certainly be
critical of Bush policy or Sharon policy, but any deviation from
the understanding of the real cause of anti-Semitism is not
merely a disservice, but a historic lie.”
Abraham Foxman, national director of the Anti-Defamation
League, called Soros’ comments “absolutely obscene. He buys
into the stereotype,” Foxman said. “It’s a simplistic,
counterproductive, biased and bigoted perception of what’s out
there. It’s blaming the victim for all of Israel’s and the Jewish
people’s ills.” Furthermore, Foxman said, “If he sees that his

position of being who he is may contribute to the perception of
anti-Semitism, what’s his solution to himself — that he give up
his money? That he close his mouth?”
Associates said Soros’ appearance Nov. 5 was the first they
could ever recall in which the billionaire, a Hungarian- born U.S.
Jew who escaped the Holocaust by fleeing to London as a child,
had spoken in front of a Jewish group or attended a Jewish
function.
The one-day meeting on funding in Israel, which took place at
the Harvard Club in New York, was limited mostly to
representatives of Jewish philanthropic foundations.
After Soros’ speech, Michael Steinhardt, the real-estate magnate
and Jewish philanthropist who arranged for Soros to address the
group, said in an interview that Soros’ views do not reflect those
of most Jewish millionaires or philanthropists. He also pointed
out that this was Soros’ first speech to a Jewish audience.
Steinhardt approached the lectern and interrupted Soros
immediately after his remarks on anti-Semitism.
“George Soros does not think Jews should be hated any more
than they deserve to be,” Steinhardt said by way of clarification,
eliciting chuckles from the audience.
Steinhardt then gave the lectern back to Soros, who said he had
something to add to his remarks on the issue of anti- Semitism.
Soros then paused to ask if there were any journalists in the
room. When he learned that there were, Soros withheld further
comment.
Mark Charendoff, president of the group that hosted the
conference, said he was pleased overall with the Soros event.
“We found him to be enormously frank, candid and generous
with his time,” Charendoff said. “I would be delighted if Mr.
Soros would bring his passion, his brilliance and his resources to
a range of different causes that are important to the Jewish
community.”
Charendoff is not alone.
Regardless of what they think of his politics, most Jewish
activists likely would welcome Soros’ participation in the world
of Jewish philanthropy. Though he’s ranked as the 28th richest
person in the United States by Forbes magazine — with a
fortune valued at $7 billion — Soros has given relatively little
money to Jewish causes.
Soros’ first known funding of a Jewish group came in 1997,
when his Open Society Institute’s Emma Lazarus Fund gave
$1.3 million to the Council of Jewish Federations, and when
Soros gave another $1.3 million to the Jewish Fund for Justice,
an anti-poverty group.
As much as Jews may not like what Soros has to say — at the
Nov. 5 meeting, he called for “regime change” in the United
States and talked of funding projects in “Palestine” — they are
eager to get Soros involved in giving to Jewish causes.
“In many ways, this was an introduction for Soros,” Charendoff
said. “He remarked to me how impressed he was with the
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quality of the people he met. We can only hope that this was a
beginning of an engagement with the Jewish funding world.”
Soros said he has not given much to Jewish or Israel-related
causes because Jews take care of their own, so that his financial
clout is better directed elsewhere.
Steinhardt tried to correct him on that point, saying the field of
Jewish giving is not as crowded as Soros thinks.
“Even if we were a crowded field,” Steinhardt told Soros, “I’m
sure we could make room for you.”
During his speech, Soros announced that he would support the
“Geneva accord,” an unofficial Middle East peace plan proposed

by two out-of-office politicians, Israel’s Yossi Beilin and
Palestinian Yasser Abed Rabbo.
That plan envisions two states along pre-1967 borders and a
shared Jerusalem, and is vague on the demand that Palestinian
refugees from 1948 be allowed to return to Israel. It was not
clear whether Soros’ support of the plan would involve funding.
Beilin’s office did not return a call seeking comment.
*
https://www.jta.org/2003/11/10/archive/in-rarejewish-appearance-george-soros-says-jews-and-israelcause-anti-semitism

The Religious Origins of Globalism

texts. Of course for them it stands for expectations of a better
world, the messiah, and the “promised land.” Let us recall that
although the Christians have accepted their messiah, the Jews
still await theirs. This messianic expectation is at the heart of
the Hebraic religion and the Jewish mentality in general,
including that of atheistic Jews. This is the fundamental point.
As for the term “planetarian,” it is a neologism which simply
means the desire for a world without borders.

Hervé Ryssen
Translated by Greg Johnson
German translation here
Translator’s Note:
What follows is my translation of Hervé Ryssen’s
Mecanopolis interview, “Les origins religieuses du
mondialisme,” February 24, 2009,
http://www.mecanopolis.org/?p=4031
I wish to thank Mecanopolis for permission to translate
this interview and Michael O’Meara for checking the
translation.
Question: Hervé Ryssen, you have just
published a book, Les Espérances
planétariennes [Planetarian Hopes]
which finally exposes the logic of
globalism
and
its
religious
foundations.[1] For far too long,
intellectuals
of
the
nationalist
movement have shied away from such
controversial
topics
and
avoided
denouncing cosmopolitan propaganda.
Could you first of all clarify the title of
your book for our readers?
William Blake, “The Ancient of Days,” 1794
Hervé Ryssen: I examined the writings of Jewish intellectuals
in order to understand their vision of the world. After having
read dozens of political essays, novels, and narratives of all
sorts, I noticed that the word “hope” appeared regularly in these

My work is exclusively focused on Jewish intellectuals. Contrary
to what most people think, using the word “Jew” is not yet
against the law. I know that many in the nationalist milieu begin
sweating at the simple mention of the word, probably because
they fear hearing anti-Semitic remarks which are indeed
strongly punished today. Personally, I am not afraid of this,
since my work is exclusively based on researching Jewish
sources. Let us say that I have a rational and I daresay
completely dispassionate approach to the subject.
Question: One often hears Jews speak of the “promised land”
and the “messiah,” but we have always misunderstood what
these concepts mean. Isn’t the “promised land” the state of
Israel?
Hervé Ryssen: Historically, it is indeed the land of Canaan,
which Yahweh gave to Abraham, as one reads in Genesis, the
first book of the Torah. But even before the destruction of the
second Temple by the Roman legions of Titus and the dispersion
of the Jews, many Jews already lived in the diaspora. There they
remained until 1917, when the Balfour Declaration created a
“Jewish homeland in Palestine,” and certain Jews thought that
by recovering the “promised land,” messianic times were finally
at hand. But it should not be forgotten that other Jews, far more
numerous, thought at the same time that the promised land was
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located more to the North, in the immense Soviet Union where,
after the revolution of October 1917, so many Jews appeared at
the highest levels of power.

must start here if one wants to understand the mental universe
of the Jews. This is what explains why the Jews always mouth
the word “peace.” Their “combat for peace” is ceaseless.

But if one reads slightly older texts, from the nineteenth
century, it was France—the land of human rights—that raised
Jewish hopes and constituted, in the eyes of Jews around the
world, the “promised land.” Vienna at the beginning of the
twentieth century, or Weimar Germany between the wars, could
also be regarded as “promised lands,” since culture and finance,
in particular, were very largely influenced by bankers,
intellectuals, and artists of Jewish origin.

For example, in March 2000, Chirac inaugurated a “Wall for
Peace” on the Champ de Mars, conceived by Clara Halter, the
wife of the writer Marek Halter. It is a kind of hall of glass,
where little Clara wrote the word “Peace” in 32 languages, to
deride, one imagines, the cadets of the military academy just
across the street. These works have a religious significance that
very few goyim can detect.

This hope always ends in cruel disillusion. The state of Israel is
no “haven of peace,”[2] to say the least. As for Judeo-Bolshevik
Russia, it turned against the Jews, who were evicted from power
after the Second World War. The France of “human rights” is
today in the process of Third-Worldization, and since 2001 some
Jews have decided to flee this “anti-Semitic” country, where
Jews increasingly suffer the anger of young Arabs. In short, for
the Jews, it always seems to end badly, no matter where they
go, no matter what they do.
For a long time, the “promised land” was incarnated in the
American dream. In the 1880s, millions of Jews left Central
Europe for the United States, where they hoped for a better life,
far from the Cossacks, the pogroms, and the hated Tsar. But the
most recent “promised land” was obviously Russia after the
collapse of the USSR. In a few years, a handful of “oligarchs”
had their hooks in most of the privatized Russian wealth. Best
known among them, the billionaire Khodorkovski, sleeps today
in the prisons of Vladimir Putin’s new Russia. Obviously, this
new “promised land” did not work out either!
In short, one must understand that since leaving the ghetto, the
Jews have never ceased changing “promised lands,” and their
wandering always ends in disappointment. Only the United
States still represents in their eyes this Eldorado and nourishes
their hopes. But for how long?
Question: You speak of history and geography, but aren’t
messianism and the idea of the promised land religious concepts
instead?
Hervé Ryssen: Here we come back to the heart of the matter.
If you talk with a rabbi in the rue des Rosiers, he will
immediately tell you that the Jews aspire above all to the
creation of a world of peace, a world in which all conflicts have
disappeared, whether they are social conflicts or conflicts
between races or nations. They seek to achieve this world of
universal peace, since they identify it with Messianic times.
The authors are rather clear here. The philosopher Emmanuel
Lévinas writes: “One can group the promises of the prophets in
two categories: political and social. The alienation which
introduces arbitrary political power into every human enterprise
will disappear; and social injustice, the hold of the rich on the
poor, will disappear at the same time as political violence. . . .”
As for the future world, Lévinas goes on to define it as
“humanity united in a collective destiny.”[3]
In Le vrai visage du judaïsme [The True Face of Judaism], Jacob
Kaplan, the Chief rabbi of the central Consistory, points out the
famous passage which is one of the sources of the Jewish
messianism: “the wolf will live with the lamb; the tiger will rest
with the kid; the calf, lion cub, and ram will live together, and a
young child will lead them” (Isaiah, 11: 6–9). Kaplan adds: “It is
obviously an image of the relations which will be established
between the nations, happy to maintain unity and concord
between them.”[4]
In his book on messianism, David Banon confirms this vision of
the world: “The Messianic era such as it was described by all the
prophets consists of the suppression of political violence and
social injustice.”[5]
The Hebraic prophecies thus promise the progression of
humanity towards a unified world, and parallel to that, the
suppression of social inequalities. Here one can see the ultimate
sources of Marxism as well as the inspiration of our planetarian
ideology at the beginning of third millennium, which, propagated
by the media, has become the dream of so many of our fellow
citizens. Here is the heart of the Jewish vision of the world. One

One can thus argue that the concept of “promised land” means
nothing less than a hope of planetary dimensions, where all the
nations will have disappeared. It is just what the philosopher
Edgar Morin tells us, when he writes: “We do not have the
promised land, but we have an aspiration, a wish, a myth, a
dream: to realize a global fatherland.”[6] And it is also what
Jacques Attali speaks about in L’Homme nomade [Nomadic
Man]: “to make the world a promised land.”[7] It is thus this
unified, pacified world that will be the “promised land.”
Sometimes these texts suggest that in the minds of certain
intellectuals, the idea is taken in the literal sense: that it would
be good if the whole Earth were promised to them! Which
sometimes leads to behaviors that are a bit invasive . . .
Question: Judging by the policy of US President George W.
Bush, it does not appear that his numerous Zionist advisers are
promoting the world of “peace” about which you speak. How do
you explain this?
Hervé Ryssen: It is undeniable that the leaders of the
American Jewish community bear a good part of the blame for
the war in Iraq. One would have to be blind not to see it; one
would have to be insincere to deny it. Their political weight has
been important in each successive US government since the
beginning of the twentieth century. American nationalists like
the famous aviator Charles Lindbergh denounced the pressures
of the “Jewish lobby” (in the United States, it is a lobby among
others) to push his strongly isolationist people into the war
against Nazi Germany. Already in the 1920s, the manufacturer
Henry Ford had grasped the magnitude of the problem and
widely publicized it in a newspaper created for this purpose. One
should also note that Madeleine “Albright” and the hawks of the
American State Department threw their whole weight behind the
war against Serbia in 1999. You are thus perfectly right to stress
this contradiction between Messianic faith and its “worldly
activities,” so to speak.
But people will state in all sincerity that these wars are works of
“peace”! Just listen to Elie Wiesel, winner of the Nobel Prize for
“Peace,” who was naturally an ultra-warmonger in 1991, when
he agitated for war against Iraq: “It is not only a question of
helping Kuwait,” he said then, “but of protecting the entire Arab
world.” Thus all Westerners were to be mobilized against the
“butcher of Baghdad,” guilty because he threatened the state of
Israel: “Against war,” Elie Wiesel writes, “it is imperative to
make war. Against destructive force employed against
humanity, it is necessary to oppose a greater force, so that
humanity can survive. For the sake of the safety of the civilized
world, its right to peace, and not merely for the future of Israel.
. . . A thirst for vengeance? No: a thirst for justice. And for
peace.”[8]
Note that he does not hesitate to drape himself in the grand
ideals of peace and love when it is a question of destroying his
enemy. But of course it is out of the question that the Jewish
state should itself do the military grunt work. It is the task of
the West, which must be convinced by “sensitivity” campaigns,
to oust the dictator. Once your enemy is vanquished, your
tireless combat for democracy and “peace” can be revived
whenever politically convenient. Indeed, after having crushed
one’s enemies, one is always for “peace.”
Question: You speak about “democracy.” What kind of
relationship can there be between a political system and
Messianic faith? Is democracy necessary for the arrival of the
Messiah?
Hervé Ryssen: Democracy was not always the war horse of
planetarian hopes. For a long time, the Marxist ideal also played
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this role. It is well-known that Marx himself, and the great
majority of the principal Marxist ideologues and leaders, were
Jewish: Lenin had Jewish origins, Leon Trotsky, Rosa
Luxemburg, Georg Lukács, Ernest Mandel, etc., just as were
almost all of the leaders of May ’68. It is no accident, and only
low-level Communist militants don’t know it. Marxism aspires to
the establishment of a perfect world, where religions, like
nations, will have disappeared along with social conflicts. This
schema, we note, fits perfectly within the messianic framework.
The thought of Marx is ultimately only the secularization of
traditional Jewish eschatology.
George Steiner sees Marxism from the perspective of the biblical
prophecies: “Marxism,” he says, “is at bottom merely Judaism in
a hurry. The Messiah was too long in coming or, more precisely,
in not coming. It is man himself who will found the kingdom of
justice, on this earth, here and now . . . preached Karl Marx in
his manuscripts of 1844, where one recognizes the clear echo of
the phraseology of the Psalms and the prophets.”[9]
Neither Marx, nor Lenin, nor Trotsky believed in a God, and yet
their Jewish origins appear in full light within the framework of
Jewish messianism. Political Marxism was nevertheless
marginalized in Europe after the fall of the Berlin Wall. The fact
is that, in the projects of planetary unification, democracy
triumphed everywhere that Communism failed. It is obvious,
however, that the extreme left continues to profit from all the
media attention in Western society: because it represents the
spearhead of the project of creating an egalitarian and
multiracial society and channels the radical opposition aroused
by the liberal system in a globalist direction. This mobilizing
Utopia is always necessary for a despairing democratic system,
which offers nothing to its youth but trips to the mall. Thus
Marxism ultimately renders its best services when it is nested
inside democracy. Marxism and democracy are two absolutely
complementary and mutually indispensable forces in the project
of constructing a global Empire. Without Communism, the
opposition would take a nationalist form, which the system
would not survive.
Question: After the failure of state Communism, have
multiracial democracy and “human rights” become the arm of
the “planetarian” forces?
Hervé Ryssen: The objective of the globalists is to destroy
rooted, traditional cultures in order to create a uniform world.
This aspiration to unity was expressed by the Hasidic
philosopher Martin Buber, who does not seem to realize that he
is giving us an exact definition of totalitarianism: “Everywhere,”
he writes, “one will find [in Judaism] the aspiration towards
unity. Towards unity within the individual. Towards unity
between the members of a divided people, and between the
nations. Towards the unity of man and all living things, towards
the unity of God and of the world.”[10] To achieve this perfect
world, it is thus necessary to mix, crush, dissolve all national
resistances and ethnic or religious identities. “Unity” can be
created only from human powder and the residues of great
civilizations, and in this enterprise of destroying traditional
civilizations, immigration plays a crucial role. Here the doctrines
of “human rights” are a terribly effective weapon of war.
This is what grand rabbi Kaplan says: “The advent of an era that
does not threaten mankind will depend largely on the Universal
Declaration of Human Rights. . . . Respect for this Declaration is
an obligation so pressing that it is everyone’s duty to contribute
to its universal and complete application.” All humanity must
submit to it. This amounts to saying that “human rights” are the
key to realizing the promises of Yahweh. Thus it is no accident
that René Cassin, the inspirer of the 1948 declaration, was also
the general secretary of the Alliance israélite universelle. In
1945, General de Gaulle appointed him the head of the Council
of State. His body now rests in the Pantheon, in the temple of
the great men of the republic.
Question: Is there unanimity among Jewish intellectuals on the
question of immigration?
Hervé Ryssen: Jewish intellectuals can be liberals, Marxists,
Zionists, religious believers, or atheists. But all these
divergences do not at all invalidate the messianic foundation of
their aspirations. And on immigration, I can assure you that

they are unanimous. Here for example is what Daniel CohnBendit, former leader of May ’68 and assistant mayor of
Frankfurt says: “In Frankfurt on the Mainz, the population is
more than 25 percent foreign, but one can say that Frankfurt
would not crumble if one day it reaches a third.”[11]
This is perfectly in sync with the socialist Jacques Attali writing
about Germany’s aging population: “It is indeed necessary that
the naturalized foreign population reaches a third of the entire
population, and half of that of the cities.”[12] One could, of
course, encourage the German birthrate. But Jacques Attali does
not consider it, because only a multiracial society guarantees
the realization of the planetarian project. For France, Attali
suggests the same solution: “It will also have to pursue the
means to rejuvenate its population, by accepting a large
number from abroad.”[13]
A November 2005 report of the World Bank also encourages
Russia to open its borders and to undertake a policy of largescale immigration, which would be “one of the main conditions
for stable economic growth” with an aging population. Let us
note all the same that Paul Wolfowitz, the president of the World
Bank, has never encouraged Arab immigration to Israel to
support its aging population.
Remarks of this sort can be found among virtually all Jewish
intellectuals, be they Marxists like Jacques Derrida, socialists like
Guy Konopnicki, or liberals like Guy Sorman or Alain Minc.
Moreover, they all show an annoying tendency to treat us like
morons, by telling us that immigration, for example, has not
increased for 20 years or that insecurity is not related to it
anyway. With a straight face, Cohn-Bendit assures that “to stop
racism, it would be best to further increase the number from
abroad”! Their remarks on this subject are staggeringly brazen.
For instance, Guy Sorman flatly claims that the France of
yesteryear, with its dialects and patois, was altogether “more
multicultural than it is it today.”[14] It is one example among
many of this invincible brazenness, of which they are very
proud, and which they call “chutzpah.”
The objective is to destroy the white world, and, in a more
general way, all rooted societies. These intellectuals assure us
that this is an inescapable development, and that consequently,
there is no use opposing it. Note that in the Marxist schema, it
was the classless society which was to be “inescapable.”
According to Jean “Daniel”: “Nothing will stop the movement of
impoverished populations towards an old and rich Occident. . . .
This is why wisdom, reason, insists on preparing from now on to
receive more and more immigrants.”[15] You must understand
that they seek to prohibit the very idea of defending oneself.
The unanimity of cosmopolitan discourse on this subject is really
astonishing.
Question: One often hears that the Jews were regarded by the
Nazis as an “inferior race.” Your research, I believe, tends to
show that they regard themselves as “the superior race.” Please
explain.
Hervé Ryssen: I can assure you that there is an immense pride
in belonging to the “chosen people.” And among intellectuals
this pride combines with a no less great contempt for the
sedentary nations, which are considered quite definitely inferior.
Remarks on this subject are innumerable.
For example Bernard-Henri Lévy wrote, in the first number of
the journal Globe in 1985: “Of course we are resolutely
cosmopolitan. Of course all that is earthy, bourrées, bagpipes, in
short typically French or chauvinist, is foreign, even odious to
us.” “Fatherlands of any kind and their processions of oldfashioned things” disgust him utterly: they are nothing but a
“timid and exasperated retreat to the most impoverished
identities.” “To speak patois, to dance bourrées, to march to the
sound of bagpipes . . . such stupidity is nauseating.”[16]
The philosopher Emmanuel Lévinas has also expressed his faith
in the virtues of rootlessness and nomadism. For him, the
greatest backwardness, undoubtedly, was represented by the
pagan civilizations of antiquity: “Paganism,” he writes, “is the
local spirit: a cruel and pitiless nationalism. A forest humanity, a
pre-human humanity.” Certainly all that is unworthy of the
genius of desert Bedouins: “It is in the arid desert where
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nothing is fixed, where the true spirit descended in a text to
achieve itself universally. . . . Faith in the liberation of man can
only be sustained by the collapse of sedentary civilizations, the
crumbling away of the heavy layers of the past. . . . It is
necessary to be underdeveloped to take up their cause and fight
on their behalf for a place in the modern world.”[17]
It is not enough for these intellectuals to talk nonsense, to lull
us with “human rights,” to bind us with repressive laws, and to
inject us with alien cultural poisons. They also have to pour into
our ears their contempt for our old cultures. But this contempt
does not seem to fully satisfy their thirst for revenge. They must
also insult us and spit in our faces: “ignoramuses, xenophobes,
paranoiacs, morons, lunatics, etc.” That is what we are.
In La Vengeance des Nations [The Revenge of the Nations]
(1990), Alain Minc, who explains to us the benefits of
immigration, ensures us that it is “ignorance which feeds
xenophobia,”[18] that it is thus necessary “to fight against the
crazy xenophobes,” and be done with this “French
paranoia.”[19] Toward this end, Alain Minc proposes
systematically to favor immigrants over the native French, on
the American model. As media sensation Michael Moore
proclaims in his 2002 book Stupid White Men, in the United
States it is no longer really necessary to treat stupid white men
with kid gloves, since they do not understand anything that is
happening to them.
And I will not recount the innumerable films in which the
cosmopolitan scriptwriters take their revenge against Christian
civilization and the white man in general. It seems obvious to
me, regarding all this logorrhea, that these people hate us. It
could not be any more obvious if they wore flashing neon signs
on their heads.
Question: How do you explain this obvious lust for vengeance
in [Jewish] religious texts that profess universal peace? What is
the source of this vengefulness?
Hervé Ryssen: The spirit of revenge is found in quite a few
texts. It appears in novels like Albert Cohen’s Frères humains
[Human brothers] or Patrick Modiano’s La Place de l’Etoile [The
Place of the Star].[20] The current American guru of
Afrocentrism, Martin Bernal, who is “white,” also evokes this
sentiment: “My goal is to reduce the intellectual arrogance of
Europeans.” Now, if one plunges into the remote past, one
realizes that these attitudes have traversed the centuries
without so much as a wrinkle.
At the beginning of the sixteenth century, for example, Rabbi
Shlomo Molkho, who was regarded by many Jews as a messianic
figure, wrote his very revealing prophetic visions in which one
finds the idea of a “revenge against the gentiles” which will be
achieved. He also assures us that “the foreigners will be broken”
and that “the nations will tremble.”[21] Moshe Idel comments:
“the poem of Molkho clearly refers to the advent of a double
revenge: against Edom and Ishmael,” i.e., against Christendom
and Islam, then he adds furthermore: “God reveals not only how
to fight against Christianity . . . but still how to break the force
of Christianity so that the Redemption occurs.”[22] Isn’t it clear?
One can find this type of delirious prophecy in many other
Jewish historical characters, such as Isaac Abravanel, who was
the chief of the Jewish community of Spain before the expulsion
of 1492, and who became one of the mythical heroes of the
Jews of Iberian origin. He also quite explicitly calls for the
revenge of the people of Israel against Christendom and invited
“all the nations to go to war against the land of Edom” (the
vision of Obadia, in Genesis 20:13).[23]
For those who still wonder about the reasons for this secular
hatred, here is a small explanation: “The day is close when the
eternal will take revenge on all the nations that destroyed the
First Temple and enslaved Israel in the exile. And with you also,
Edom, as you made at the time of the destruction of the Second
Temple, you will know the sword and revenge (Obadia). . . . Any
deliverance promised to Israel is associated with the fall of
Edom” (Lamentations 4:22).[24]
This vengeful hatred, nursed for twenty centuries, was also
expressed by the philosopher Jacob Talmon, who wrote in 1965:
“The Jews have very old blood feuds to settle with the Christian

West.”[25] Pierre Paraf, the former President of the LICA
(League against Anti-Semitism), writes, in the voice of a
character of his novel republished in 2000: “So many of our
brothers marked by circumcision groan under the whip of the
Christians. Glory to God! Jerusalem will reunite them one day;
they will have their revenge!”[26] These people are tenacious in
their resentment.
Question: We really are far from the cinematic stereotype of
the “poor little persecuted Jew.” In the end, can one take
seriously the widespread idea, or “prejudice,” that “the Jews
want to dominate the world”?
Hervé Ryssen: I do not have any personal ideas on this
subject, and I am content to analyze what is written.
Consequently, I cannot say that it is a general disposition of all
Jewish intellectuals. But this idea was expressed by some of
them. The book on Abravanel confirms this interpretation, on
the basis of biblical texts: “At the time of the Messiah,” he
writes, “Samuel thought that all the nations would be subjects
of Israel, in accordance with what is written: ‘His empire will
extend from sea to sea and from the river to the ends of the
earth’” (Zechariah 9: 10, p. 181). “During the deliverance to
come, a king of the house of David will reign” (p. 228). In fact
“the great peace would reign on earth at the time of the KingMessiah” (p. 198). Here we have confirmation that Israel
militates for “peace”!
Camille Marbo, in her novel Flammes juives [Jewish Flames]
tells the story of young Moroccan Jews who leave their
mellah[27] and settle in France in the 1920s.[28] One explicitly
speaks about the “conquest of the world by Israel.”[29] One
also finds such passages: “‘Israel must control the world,’ said
Daniel. . . . ‘They fear us,’ repeated the old man Benatar,
‘because we are the race of the Prophets’”;[30] “The generation
that will conquer Christendom is not here yet. You yourselves
will lay the foundations, and your children will carry out the
task. They will confound the Christians. Israel will lead the world
as it must.”[31] There are many other texts on this subject.
Question: Isn’t the desire to found a world government one of
the delusions of the “enlightened,” as Taguieff would say?
Hervé Ryssen: It is quite clear that all this is being done to
make us disavow our roots, our traditions, our history, our
families, and our fatherlands, in order to make us more
receptive to the “open” society dear to cosmopolitan hearts and
to the idea of a world government. Alain Finkielkraut insists on
this point: “Evil,” he writes, “enters the world with fatherlands
and patronyms [par les patries et par les patronymes].”[32] The
postmodern man must cease “pursuing traces of the past in
himself as in others.” His claim to fame “is to be cosmopolitan
and to make war on parochialism.”[33] From there, one can
finally admit the idea of a “planetary confederation,” as
advocated by the sociologist Edgar “Morin” in all his books, or
better yet, to work for the introduction of world government, as
Jacques Attali expresses it: “After the installation of European
continental institutions, perhaps the urgent need for a world
government will appear.”[34] All that, obviously, will still not
prevent the famous anti-fascist trapper Pierre-André Taguieff
from being indignant at the wild imaginings of anti-Semites and
to claim that the idea of world domination is an aberration or a
“deception.”
Question: One cannot deny however that the Jews experienced
atrocious persecutions down through the centuries. How do they
themselves explain their misfortunes?
Hervé Ryssen: It is probably the most stunning question of all.
On this point as well, the explanations are all concordant and
are usually based on the theory of the “scapegoat”: in difficult
times the government or the people turn against a specially
designated victim who is charged with “all” faults “past, present,
or future.”
Those who should be most concerned to understand antiSemitism often express a total incomprehension of the
phenomenon. Thus for Clara Malraux (the wife of the writer)
anti-Semitic hatred “is less hard to bear when one knows that it
is totally and absolutely unjustified and that, by this fact, the
enemy is transformed into the enemy of humanity.”[35] The
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enemy of the Jews is the enemy of all humanity. This is also
what Elie Wiesel means when he writes in volume 2 of his
Memories: “Thus it is and cannot be otherwise: the enemy of
the Jews is the enemy of humanity. . . . By killing the Jews, the
killers undertook to assassinate all of humanity.”[36] Indeed, to
kill a Jew who is, so to speak, innocent by nature, is inevitably
to attack every innocent person and every other community. It
is to define oneself as the enemy of humanity. But there is also
another interpretation, more classical, which is based on the
idea that the Jews alone are defined as humanity, the other
nations deriving, according to a so-called formula of the Talmud,
from “the seed of cattle.”
In his 2004 book Le Discours de la haine [Hate Speech], the
philosopher André Glucksmann maintains that “hatred of the
Jews is the enigma among all enigmas. . . . Jews are not at all
the source of anti-Semitism; it is necessary to consider this
passion in itself and by itself, as if the Jews whom it hounds . . .
did not exist.”[37] You have to understand: “the Jew” is always
innocent. These too are not isolated testimonies, and this
attitude seems to be that of a majority of the Jewish
intellectuals. Emmanuel Lévinas also expressed this opinion, just
like another Jewish philosopher, Shmuel Trigano for whom the
phenomenon of anti-Semitism “remained unexplained in spite of
an immense library on the subject.”[38]
Question: One also often hears that anti-Semitism is a mental
illness.
Hervé Ryssen: Since anti-Semitism is unexplained, and the
Jews are innocent, logically the problem can come only from the
goyim. Consider the testimony of Yeshayahu Leibowitz,
philosopher of religion, found in the book entitled Portraits juifs
[Jewish Portraits]: “It is a phenomenon which is historically
incomprehensible. Anti-Semitism for me is not a problem of the
Jews but of the goyim.”[39] In the first volume of his Mémoires,
Elie Wiesel writes: “It is their problem, not ours.”[40]
The explanation of anti-Semitism as mental derangement is very
frequently found in the writings of Jewish intellectuals. The 1995
book of Raphaël Draï, Identité juive, identité humaine [Jewish
Identity, Human Identity], takes up this idea: “The anti-Semite
attributes to the Jew the intentions that he himself nourishes. . .
. The psychopathological dimension of such a construction
cannot be ignored. . . . The presented Jews are really projected
Jews; the ‘Judaized’ image belongs to the delusions of antiSemites.”[41]
The Russian writer Vassili Grossman expresses the same idea:
“Anti-Semitism,” he says, “is the mirror of the defects of a man
taken individually, of civil society, of official systems. Tell me
what you accuse the Jews of, and I will tell you what you
yourself are guilty of. National Socialism, when it attributed to
the Jewish people traits that it itself had invented, like racism,
the will to dominate the world, or the cosmopolitan indifference
to the German fatherland, had in fact given the Jews its own
characteristics.”[42] In sum, in the Jews the anti-Semite rejects
his own tares. On this level, it does indeed fall into the realm of
psychotherapy. But it remains to be seen whether it is really the
goyim who need it most!
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